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ABSTRACT 

This study investigated the status of Ekiehe in the direction to know whether the 

language is surviving or disintegrating to a lower status. In particular, the study 

examined the use of Ekiehe in the informal domains, the Hehe attitude towards their 

ethnic language and the status of the transmission of Ekiehe to the next generations. 

 The UNESCO‟s Language Vitality and Language Framework by Ad Hoc Expert 

Group on Language of 2003 guided this investigation. The three factors of language 

endangerment used are intergenerational language transmission; the trend in the 

existing language domains and community members‟ attitude  towards their 

language.  

The analysis of the information obtained revealed that Ekiehe is unsafe since it is in a 

gradual shifting to Kiswahili language. Ekiehe is only used purely and predominantly 

in traditional practices while, in the rest of informal domains, Ekiehe co-existed with 

Kiswahili. The unequal status between Ekiehe and Kiswahili makes Kiswahili roots 

to grow even deeper in the informal domains, particularly at home domain; hence, the 

gradual shift of Ekiehe to Kiswahili is observed.  

Following the findings from this study, it is suggested that necessary steps should be 

put in place to rescue the language from disappearance. It is also recommended that 

language policies should allow the use of ethnic languages in some formal domains, 

like worship areas, early childhood education, massmedia and the courts. Parents are 

also advised to find all possible mechanisms to ensure their children learn at least one 

of the parents‟ ethnic languages. 
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CHAPTER ONE 

1.0 Introduction 

This chapter introduces readers to the problem of the study and gives a lengthy 

description of the problem. Along with these, the history of the Hehe people is 

shortly described in the chapter to provide an overview of the subject of the study. 

Important terms that carry the meaning of this study are also defined in this chapter.  

1.1 Hehe and their Language 

The Hehe people occupy the administrative districts of Iringa which are Iringa 

Municipal, Iringa Rural, Kilolo and Mufindi (which include Mafinga Town Council). 

Iringa Region includes the escapement of Usungwa Mountain running roughly from 

north-east to west-west, opening out on the western side into rolling grassland, which 

is the central plateau covered with  miombo woodland and broken by rock hills. In 

the North and West there are dry plains which lie along the Great Ruaha River and its 

tributaries (Roberts, 1968). The language spoken by the Hehe people is called 

Ekiehe, Kihehe, Hehe or Ehe (Simons & Charles, 2017). 

Ekiehe is said to be among of the strong languages in Tanzania with regard to the 

number of speakers (Roberts, 1968:37). Ekiehe or Hehe language is a Bantu language 

sharing characteristics with other Bantu languages. It is classified as zone G.62 from 

Niger-Congo, Atlantic-Congo, Volta-Congo, Bantoid, Southern, Narrow Bantu, 

Central, G, Kinga-Bena (G.60) Zone (Guthrie 1971; Maho, 2008). Recent statistics 

shows that Ekiehe has 1,080,000 native speakers and has lexical similarity with Bena 

(65%), Pangwa (59%), Sangu (56%), Kinga (50%) and (48%) with Vwanji (Simons 

& Charles, 2017). This language has two dialects which are Kosisamba (spoken in a 
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wide area of Uhehe) and Sungwa spoken mostly in Kilolo District (Madumulla, 

1995).  

Ekiehe came into contact with the neighboring societies, like Wasangu and Wangoni 

due to different wars. Some of the wars which contributed to this contact are like the 

war with chief Merere of the Wasangu and chief Munyigumba of the Wahehe in 

1875 and that of Wahehe under chief Mkwawa against Gwangara Nguni in 1878. All 

of these wars were fought before the total colonization of Tanganyika (Ade-Ajayi, 

1989). The contact was also influenced by  trade activities. Hehe had trade contacts 

and domination of one group by others at some point in the past (Nyagava, 1999).  

The society also had contacts with people outside Africa; for example, the contact 

with the Arabs around 1820s-1830s who were slave raiders. It is said that some 

warriors of Uhehe under the leadership of Mihwela killed and chased away the slave 

raiders (Musso, 1968:27). Chief Mkwawa had only allowed the Arabs to do a 

legitimate trade (Fage et al., 1975). The old caravans passed through the Uhehe 

towards the coastal region from the interior to the trade on ivory which was found in 

Hehe society. This made the Hehe hear the Kiswahili for the first time through Arabs 

and Swahili traders (Musso, 1968).  

The Hehe also came into contact with the Germany around 1890; the death of Chief 

Mkwawa 1898 paved the way for full colonization of Hehe (Redmayne, 1968). In 

1922, the Germany administration ceased and Tanganyika was put under British 

League of Nations (Malik, 1996). The Hehe and other societies in Tanganyika used 

their languages in both primary and secondary domains within the Germany 

administration though Kiswahili was given priority in official settings (Iliffe, 1969). 
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However, currently, Ekiehe is in contact with Kiswahili which is used as the medium 

of instruction in government primary schools and English which is the medium of 

instruction in secondary schools and tertiary levels. 

Given the escalation of technology, movement of people and intermarriages have 

considerably increased. Such movements, intermarriages and the drive to mordernity 

has a bearing on the ethnic community languages especially in the third word 

contries including Tanzania. 

1.2 Background to the Study 

Harrison (2007:14) estimates that there are slightly less than 7,000 languages in the 

world but UNESCO (2003: 14) estimates that almost 80% of the world‟s population 

speaks one of just 83 languages, about 3,000 languages are spoken by 20.4% of the 

people, and some 3,586 languages are spoken by only 0.2% of the world‟s 

population.  

Africa is not only the continent with the highest concentration of languages in the 

world, but also the area with the utmost number of endangered languages (Grenoble 

& Whaley, 1998). Batibo (2005:155) asserts that at least 74.8% of the African 

languages are either somewhat or rigorously endangered and 9.4% of the languages 

extinct or are about to be extinct. In recent years, the degree of endangerment has 

accelerated due to the increased prestige and dominance of the indigenous languages 

of wider communication, which have been accorded the status of national or official 

languages or used as lingua franca (Krauss, 1992). This has resulted in the 

marginalization and low status of the minority languages. Consequently, many 
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minority language speakers have developed negative attitudes towards their 

languages, ensuing in limited intergenerational transmission. 

Nettle and Romaine (2000) in their study (vanishing voices) point out that natural 

disasters, which cause physical loss of speakers, is the ring reason for the extinction 

of indigenous languages. For instance, Malol speaking community in Papua New 

Guinea was affected by earthquake in which a number of people lost life and in 

Andaman Islands, Tsunami killed thousands. Yet, those who survived were in great 

famine and diseases which forced them to migrate to other places where the host 

communities had their languages too. Their languages failed to resist against the 

dominant language since they were few by number, for that matter they found 

themselves shifting to the dominant language 

Other causes of language endangerment are overt repression, the educational policies 

which ignored the use of minority language in the schools, stigmatization and mass 

migration, industrialization and urbanization (Tullouch, 2006; BBC, 2016; Crystal, 

2000; Mekacha, 1993). For instance, in Tanzania, people who move from rural to the 

urban centres tend to switch to Kiswahili and no longer use their mother tongue 

 Leg re  2007 . In this light  the children born in urban centres acquire Kiswahili as 

their first language. 

Since the Germany colonial administration in Tanganyika, Kiswahili was used as an 

official language and lingua franca; however, ECLs were used in informal domains. 

Kiswahili was chosen by Germany colonialists to support their administration in 

many parts of the colony (Malik, 1996; Whitely, 1969). In the British administration, 

English became the official language and Kiswahili was used as the lingua franca, 
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mostly in the coastal area and only used to teach the first five years of primary 

school, after then all classes were taught in English language (Roy-campell, 2001). 

This means that, before independence, people of Tanganyika, including the Hehe 

were less exposed to Kiswahili and English. Julius Kambarage Nyerere, the first 

president of Tanganyika adopted the aggressive nation-building campaign in which 

Kiswahili was among the tools used to bring about the sense of togetherness (Sa, 

2007). This campaign ignored and discouraged the use of ELCs, with the belief that 

they are tools of tribalism, while Kiswahili was promoted as national and official 

language. Vernaculars, including Ekiehe were forbidden in official settings, like 

schools, law and media (Batibo, 2005; Leg re  2007;  ernander  2012: 4). Even 

though Ekiehe as other ECLs was forbidden in some domains it was used by both 

children and adults and it has literature in a standardized form (Lewis et al, 2016).  

Simons and Charles (2017) pointed out that Tanzania has a total number of 127 

languages whereby English and Kiswahili enjoyed the status of institutional 

languages. The remaining 125 are Ethnic Community Languages (ECLs) of which, 

among them, 18 are developing, 58 are vigorous, 39 are threatened, 8 are shifting and 

2 have already disappeared. Institutional status stands for the language to be used in 

different institutions like education, religion, health, parliament, etc. Developing 

status constitutes languages that are used by all ages and have literature in a standard 

form. Vigorous stands for the languages which are sustainable, but not documented; 

the threatened refers the languages which are spoken by all community generations 

but loosing the number of speakers; shifting means the languages which are used by 

the old generation (not spread to the younger generation) and the extinct stands for 
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languages which have already disappeared and the ethnic group do not speak their 

language at all (Simons and Charles, 2017). 

Strom (2009) argues that there are strong and weak ECLs in Tanzania. Most of the 

coastal languages are weak (e.g. Ndengereko). He points out that Ndengereko is 

weak because it is not used by the children and only few adults can use it but with 

high degree of code switching, with the ratio eight (8) words of Kiswahili in 20 

Ndengereko words while Simons and Charles (2017) on the other hand indicate 18 

strong living indigenous languages which are in a developing status in Tanzania. 

Such languages are Ekiehe, Cigogo, Kisukuma, Chibena, Kihaya and so forth. 

However, all ECLs are to be used in the informal domains. The difference is in term 

of number of the speakers, attitude of the speakers upon their language and that 

strong ones have many informal domains of use compared to the weak ones. Petzell 

(2012) supports this through his study of “Under-described Languages of Morogoro” 

which revealed that Kami and Zaramo speakers displayed negative attitude towards 

their languages; and hence, the languages are not transmitted to children and they 

have very few domains especially in the rituals. Unlike the Zaramo and Kami, 

Muzale and Rugemalira (2008) revealed that Sukuma and Haya have positive attitude 

towards their languages as they are used in almost all informal domains and some 

other few formal domains like village meetings, religion institutions and hospitals. 

Cementing this Herman (2015) finds out that Haya language is used even in the 

official domains like village meeting and hospital. 

Ekiehe is reveled as a strong and the 9
th

 biggest ethnic language with 740,113 

speakers among 156 languages spoken in Tanzania (Muzale and Rugemarila, 2008). 

This does not mean that the Ekiehe is out of danger since the studies by Yonenda 
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(2010) and Mekacha (1993) show that all ECLs, including Ekiehe have been 

marginalized due to the pronouncement of Kiswahili as official and national language 

in Tanzania. Also, Kiswahili is currently rapidly penetrating into the interior part 

where by in the past 20 years ECLs were enjoying the monolingual status. 

Given the language situation in Tanzania along with the language policies and 

education sytem, it is clear that ethinic community languages are at a disadvantage. 

The languages are also threatened by the excalation of technology, education, 

intermarriage and increased contacts.  

1.3 Statement of the Problem 

Anderson (2011) points out that some languages in the world languages are rapidly 

extincting, where the few bigger languages are growing bigger and minority 

languages are dying out. Following this squat, linguists and agencies all over the 

world have insisted on documentation of languages in order to rescue the identity, 

culture and history from loss following the extinction of number minority languages. 

Reserch to document languages has generally been emphasizes by scholars like 

Krauss (1992), Romaine (1995), Batibo (2005), Leg re (2002) Crystal (2003), 

UNESCO (2003), Lewis and Simon (2010; 2017).  

ECLs in Tanzania, including Ekiehe, are not safe from edangrement, especially 

because they lack social and political power (Muzale and Rugemalira, 2008). 

Bernander (2012) adds that the endangerment of ECLs is fueled by the policies 

which ban their use in the formal domains while Kiswahili and English are promoted 

in  to the formal ones.  
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While a considerable number of linguists have responded to this call, unfortunately, 

none of them saw this research opportunity in Ekiehe language. Since each language 

is unique, therefore, the assessment of Ekiehe is vital to uncover its current status. 

This study saw this research opportunity to investigate the survival status of Ekiehe 

to know whether it was maintaining developing status or it was losing its status. 

More specifically, the investigation focused on the number of informal domains in 

which the language is used, the attitude of Ekiehe speakers towards their own 

language and transmission of the language to the next generations.  

1.4 General Objective 

Generally, the study intended to investigate the status of Ekiehe language in order to 

see whether Ekiehe language survived in its developing status or disintegrated to 

other lower status. 

1.5 The Specific Objectives 

The study was guided by the following specific objectives: 

i. To evaluate the use of Ekiehe in the informal domains. 

ii. To examine the Hehe attitude towards their ethnic language. 

iii. To assess level of transmission of Ekiehe to the next generation. 

1.6 Research Questions 

The study was guided by three questions: 

i. In which informal domains is Ekiehe used?  

ii.  How do Hehe value their language? 

iii. Is Ekiehe transmitted to the next generation? If yes, to what extent is it 

transmitted? 



9 

1.7 Significance of the Study 

The assessment of the status of Ekiehe language contributes to the efforts to rescue 

ECLs from extinction. The findings of this study give a significant awareness to the 

language policy makers and planners. This study informs that it is possible for the 

children to learn more than one language; in so doing, the specific language policies 

need to allow ELCs in some domains, such as in early childhood education, mass 

media and the court. Moreover, the study brings consciousness to the ELCs speakers 

particularly Hehe speakers that they are the ones to promote and protect their 

language from extinction. Furthermore, the study can act as the literature source for 

conducting similar researches concerning assessment of the survival status of other 

ethnic community languages in Tanzania or elsewhere. 

1.8 Scope of the Study 

The study focused on assessing the status of Ekiehe. The work was, therefore, 

concentrated on the informal domain of language use, attitude of Ekiehe speakers 

towards their language and the intergenerational transmission of Ekiehe, to get a real 

picture of the status of Ekiehe. On the other side, the study was done at Mufindi 

District, inside the southern zone of Uhehe. Two wards: Igombavanu and Sadani 

were involved where two villages per each ward were included. The study limited 

itself to Kosisamba which is the core dialect of Ekiehe.  

1.9 Defining Key Terms 

This section provides a delineation of the key terms to help the readers easily follow 

and interprete this report. The terms that are defined in this section are bilingualism, 

language contact, language death language endangerment, mainatanence and shift. 
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Bilingualism is the state of an individual speaking and understanding two or more. 

The proficiency in the two languages depends on opportunities to the use of a 

language and exposure to other users of the language (ASHA, 2014) 

Language contact is the use of more than one language in the same place at the same 

time (Thomason, 2001)  

Language death is the state when nobody speaks the language any more (Crystal, 

2000). 

Language endangerment is the state of the language that is likely to extinct in the 

near future (Woodbury, 2010)  

Language maintenance refers to the continuing use of the language in the face of 

competition from the regionally and socially powerful or numerically stronger 

language (Mesthrie, 1999).  

Language shift results when speaker abandon their language willingly or under 

pressure, in favour of another language which then takes over means of 

communication and socialization (Batibo, 2005). 

1.10 Chapter Summary 

In this chapter, introduction to hehe and their language has been detailed explained. It 

has been highlighted that Hehe society has contacts with many societies from Africa 

and those outside Africa long time back even before colonialism. It is seen, today that 

people‟s escalation of technology and the effects of language policies, ECLs are at 

the threat of dissapearence and scholars have stressed on the need of research to 

document the languages. While, other Bantu languages have received considerable 
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attention of linguists, Hehe had not. Therefore, the current study is a significant 

attempt to inform the status of a language today, which would in turn provide useful 

information to document the language.  
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CHAPTER TWO 

THEORETICAL FRAMEWORK AND LITERATURE REVIEW 

2.0 Introduction 

This chapter describes the theoretical framework and literature review of the 

literature related to the study. While situating them at the context of this study, 

reviews of different studies done on the subject under investigation, whether 

conducted on similar bases or on different theories, perspectives and approaches to 

undrestant what previous researchers have done on the subject.  

2.1 Theoretical Framework 

This study was guided by the UNESCO‟s language vitality and endangerment 

framework by Ad Hoc Expert Group on endangered language (2003). The framework 

to explain the language endangerment level has nine (9) factors with six (6) degrees 

each. Those factors are intergenerational language transmission, the absolute number 

of speakers, proportion of speakers within the total population, trends in the existing 

language domains, response to new domains and media, materials for language 

education and literacy, government and institutional language altitude and policies, 

community members‟ attitude towards their own language and the amount and 

quality of documentation. 

Howeever, only three factors of the frameworks sufficed to inform this study. These 

are intergenerational language transmission, trend in existing language domains and 

community members‟ attitude towards their own language. UNESCO (2003) points 

out that researcher should choose any factors from nine to examine the language 

according to the purpose of the assessment. Herman (2006) argues that these factors 

(one, four and eight) provide clear status of languages, and they suit in assessing 
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status of ECLs in Tanzanian and African environments at large given that they focus 

exactly on language users. Mgimba (2014) used the three factors to examine level of 

Kibena (G.63) endangermentand produced reliable findings. Therefore the three 

factors were enough to provide a clear status of Ekiehe since they were tallying with 

specific research objectives. Each of these factors and its use is described in the 

following subsections; 

2.1.1 Intergenerational Language Transmission  

Through this factor the researcher could assess the extent of the intergenerational 

language transmission. The same factor was used by Leg re  2007  and Otal  2013  

in assessing the level of language endangerment, and concluded that languages which 

are only spoken by the generation of the parents upwards are in moribund status. The 

language is likely to survive when it is transmitted from one generation to the other 

UNESCO (2003). Appropriately, the researcher in this study used the scale through 

which the degree of language endangerment can be measured as indicated in Table 

2.1, to rate the status of Ekiehe in terms of language transmission. 
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Table 2. 1: Intergeneration Language Transmission 

Degree of Endangerment  Grade  Speakers’ Population  

Safe  5  The language is used by all ages, from 

children up.  

Unsafe  4  The language is used by some children in 

all domains; it is used by all children in 

limited domains.  

Definitively endangered  3  The language is used mostly by the parental 

generation and up.  

Severely endangered  2  The language is used mostly by the 

grandparental generation and up.  

Critically endangered  1  The language is used mostly by very few 

speakers, of great-grandparental generation.  

Extinct  0  There exists no speaker.  

Source: UNESCO, 2003 

2.1.2 Trend in Existing Language Domains  

This is the forth factor among the UNESCO‟s factors  but the second one in this 

study, to assess the status of Ekiehe. It assesses the language use in the informal 

domains. Msanjila (2004), in assessing the Kisafwa and Mekacha (1993) in Ekinata 

have shown the way trend of the existing language domains to explain the status and 

vitality of these languages. Employing the factor enables the researcher to assess the 

survival aspect of Ekiehe basing on its status and vitality. The more language is used, 

the stronger the language will be. UNESCO (2003) provides scales to measure this 

trend of existence of language domains as provided in Table 2.2 
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Table 2. 2: Trend in Existing Language Domains 

Source: UNESCO, 2003 

2.1.3 Community Members’ Attitude towards their Language 

Through this factor, the assessment of the speakers‟ attitude towards Ekiehe was 

done to know whether they value their language (having positive attitude) or look it 

down. Speakers tend to have positive attitude to languages with economic, social, 

political or cultural power (Batibo, 2009). Language attitude is a key to explain the 

status and hence the survival of Ekiehe to whether the language is maintained or 

abandoned. Also, the language cannot survive when the speakers have ill-attitude to 

their own language (Strom, 2009; Fubumni & Sawalu, 2005). Language is said to be 

safe if its speakers have positive attitude towards their language. UNESCO (2003) 

Degree of Endangerment  Grade  Domains and Functions  

Universal use  5  The language is used in all domains and 

for all functions  

Multilingual parity  4  Two or more languages may be used in 

most social domains and for most 

functions.  

Dwindling domains  3  The language is in home domains and for 

many functions, but the dominant 

language begins to penetrate even home 

domains.  

Limited or formal domains  2  The language is used in limited social 

domains and for several functions  

Highly limited domains  1  The language is used only in a very 

restricted domains and for a very few 

functions  

Extinct  0  The language is not used in any domain 

and for any function.  
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has setup a scale to measure the community‟s attitude towards their language; this 

scale was appropriately used in this study to know thw attitude of the Hehe towards 

their language. See Table 2.3 below. 

Table 2. 3: Community Members’ Attitudes towards Language 

Degree of endangerment Grade Community Members’ Attitudes 

toward Language  

 Safe 5 All members value their language and 

wish to see it promoted.  

 Unsafe 4 Most members support language 

maintenance.  

 Definitively endangered 3 Many members support language 

maintenance; others are indifferent or 

may even support language loss.  

 Severely endangered 2 Some members support language 

maintenance; others are indifferent or 

may even support language loss.  

 Critical endangered 1 Only a few members support 

language maintenance; others are 

indifferent or may even support 

language loss.  

 Extinct 0 No one cares if the language is lost; 

all prefer to use a dominant language.  

Source: UNESCO, 2003 

Therefore, UNESCO‟s framework is vital for assessing the status of Ekiehe since the 

three, but more importantly the three factors tallied the objectives which were the use 

of Ekiehe in the informal domains, the Hehe attitude towards their ethnic language 

and the level of the transmission of Ekiehe to the next generation.  
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2.2 Literature Review 

This section presents the review of literature related to the assessement of language 

status. Therefore, the review focused on language endangerment, trend of the existing 

language domain, community members‟ attitude towards their language and 

intergenerational language transmission.  

2.2.1 Language Endangerment 

Batibo (2005) argues that an endangered language is the language that is threatened 

by extinction caused by the decline in number of native speakers, the language is not 

transmitted to the younger generation or does not possess the domains which it used 

to have in the speech community. Survival of languages depends on the positive 

transmission of the language to the next generation. Krauss (1992:4) resembles 

language endangerment with the endangerment of world biological species, by 

arguing that the language which is not learned by the younger generation as their 

mother tongue is certainly endangered. As species being endangered due to change of 

climate, the shift of language or lose of speaker threatens the survival of the 

language; hence, at risk of extinction. 

Using Darwinian Theory of “survival for the fittest” Loh and Harmony  2004  assert 

that the strong language survives while the weak ones perish as what happened to 

most of Celtic languages which have nowadays been replaced by English and French. 

Loh and Harmony also came with the idea that globalization is the catalyst for the 

language endangerment in a way that advancement of trade, media and technological 

progress in transport and communication make the nationalization of policies to 

favour few languages, like English, Chinese and French. Policies usually favour the 

languages associated with economic, social and technological powers. 
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On the status of the language, Bernander (2012) argues that if alanguage lacks status 

and no or fewer resources are invested in it for sure that language has already 

endangered and it might be extricated in some few years to come. He maintains that 

Chibena (G.63) is endangered due to the lack of status and prestige which is solely 

given to Kiswahili. Chibena has been swahilized; most of its vocabularies look like 

that of Kiswahili; for instance, kumgunda (in the farm) change to hushamba which 

looks similar to shambani (Kiswahili). What is happening in Chibena as one of the 

ECLs might have been happening to other ECLs in Tanzania and Ekiehe is not 

exclusive. 

Based on the number of speakers, Mous (2003) describes that a language with small 

number of speakers is easily washed off by diseases or any natural disasters like 

hunger. He adds that languages with less than 10,000 native speakers are endangered. 

For instance, Shabo in Ethiopia with 200-600 speakers, Laal in central and South of 

Chad with 300 native speakers and Jaala of Nigeria with only 20 elderly speakers. 

Most of these languages are the ones which its speakers have been isolated in the 

society like the Hadza in northern Tanzania which estimated to have 200 native 

speakers.  

Therefore, language endangerment is mostly caused by the lack of transmission of 

the language to the younger generation, poor attitude of the native speakers towards 

their language, the use of the language in the few domains and small population of 

the speakers. That is the languages that are restricted in formal domains are likely at 

the risk of loosing status; hence, extinction in some few years to come.  



19 

2.2.2 Trend in Existing Language Domains 

Fishman (1965) argues that language domain refers to a typical interaction of the 

speakers in a particular setting. UNESCO (2003) shows that a language becomes 

stable and strong when it is spoken in all domains of the language use, which are 

formal and informal settings. Like said by UNESCO, Turin (2007) articulates that a 

language that is not used in formal domains, namely, the media, religion institution 

and in cultural practice has all symptoms of endangerment. Giving examples, Turin 

explains that Nepal, as the national language of Nepal, has the status of official and 

national language, having that status other minority languages, like Kasunda, 

Chintang and Bantawa are not allowed to be used in all official settings like in media, 

schools, formal public function, in commerce as a result most of the minority 

languages in Nepal are shifting to the national language. The same is happening in 

Tanzania whereby Kiswahili and English are used in a formal domain while the 

ECLs are used in the restricted informal domain; hence, speakers of ECLs are likely 

to shift to Kiswahili and English which are enjoying the official status. 

Regarding the strength of the language, Otal (2013) argues that a language is said to 

be safe and stronger when it is used in both formal domains (like public meetings, 

government offices and education institutions) and informal domains, like home and 

neighbourhoods. A language is endangered when it has fewer domains, and it is no 

longer used in the political, social and economic domains. Otal gives an example of 

Aragonese language spoken in Ayerbe which is only used in few homesteads while 

Castilian Spanish is used in all domains. This puts Aragonese into shifting state to the 

Castilian Spanish.  
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Based on economic power, Romero (2008) asserts that when a language lacks 

economic power, it is already endangered because it automatically lacks political 

power too. The native speakers of that kind of the language are to be bilingual so as 

to survive economically. Due to the lack of power, Judeo-Spanish got endangered. 

Judeo-Spanish was very influential before the decline of Ottoman Empire in the 17
th

 

Century as it was used in all domains, like in political, religion and economic. After 

the empire has collapsed, the native language started to shift to Turkish, Greek and 

other languages. In Tanzania, Mgimba‟s study (2014) indicates the Kiswahili has 

dominated the economy of Bena community in such a way that even the native shops 

and market domain, had Kiswahili as the language of communication. 

 For instance, in the countries colonized by French and Portuguese, Oladile (2013) 

finds out that indigenous languages were totally discouraged to be used in public 

domain. The French colonies started the assimilation policy which converted 

Africans into French. The condition was to change their total ways of living and 

abandon their indigenous languages and culture resulting the death of the most 

indigenous languages as they had very few domain of use like in traditional functions 

in the villages and communication among members of the family. The languages like 

Lingala in DRC- Congo survived due to the role played by the missionaries who used 

the native language to convert people to the Christianity. This is to say that the 

language which is not used in religious domain risks the language into shifting and 

even total extinction. 

Meakins and Convell (2005) show that the community may have more than one 

endangered language which they are used in informal domains, one may have at least 

more domains than the other, for instance, northern Australia use Gurindji Kriol in all 
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the informal domains, but Gurindji is only used at home in and rituals. This situation 

is also found in Tanzania where the coastal languages have few informal domains 

compared to the languages like Haya and Sukuma  Leg re 2002; Strom, 2009; 

Petzell, 2012). 

 Petzell (2012) observed that ECLs in Tanzania have been banned to be used in the 

formal domains due to the fear of tribalism. They are only allowed to be used in the 

informal domains like family, rituals, wedding and burial ceremonies, family meeting 

and the like. They are used mostly in the rural area where there are fewer contacts 

with Kiswahili. Kiswahili as the official language has been given the prestige to be 

used in both formal and informal domains. Petzell explains that the languages like 

Kagulu (G.12), Zigua (G.31), Kwere (G.38), Zalamo (G.33), Nguu (G.34), Luguru 

(G.35) and Kami (G.36) are highly endangered because they have very few domains 

of use like home (used by parents and grandparents generation) and traditional 

practices like initiation ceremonies and rituals. 

The literature shows that the language which is spoken in both formal and informal 

settings possesses strong and high status compared to the language which is restricted 

to fewer informal domains. Therefore, for a language to have developing status, it 

should be used in day to day communication. Using trend in existing language 

domains, this study assessed the domains in which Ekiehe was used to discover 

whether or not Ekiehe has maintained its developing status. 
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2.2.3 Community Members’ Attitude towards their Language 

Simons and Charles (2017) define language attitude as the feeling or beliefs about a 

language in general. Attitude can be positive or negative and it cannot be observed 

directly, it is instead demonstrated through actual behaviour of speakers.  

Dweik, Nofa and Quawasmeh (2014) state that if the immigrant languages are going 

side by side with the host language, the immigrant language can easily be 

maintained. The study cites an of example the Muslim Arabs of Vancouver Canada 

who have positive attitude to both English and Arabic since both of them are used in 

specific domains. In the questionnaire asking, “Which language do you use at 

school?” all 70 respondents answered „English‟ and when asked  “Which language 

do you use at the mosque?” 100% of 70 respondents answered „Arabic‟. Therefore  

for them Arabic is used to represent their identity and culture and English gives them 

the Canadians identity. Through this positive attitude it is clear that the two 

languages can be presented by the society. 

Fabunmi (2005) shows how a greater number of the elites will never permit their 

children to study Yorùbá as a discipline because the community that speaks it lacks 

financial self reliance. To them, there is no way of using the language if it cannot 

meet the dictates of the global economy, in this sense, when majority of minority 

speech community educated, they will shift to the dominant languages. 

Leg re  2002  shows how politics of the country can cause the endangerment of 

minority language through their negative attitudes. He gives the example of the way 

poor attitude of the government of Tanzania leads to the endangerment of almost all 

ECLs, fearing tribalism. The government of Tanzania promoted Kiswahili soon after 
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independence in 1961. Anything which has to do with the ECLs seems as the sign of 

tribalism. For example the radios that broadcasted in Kisukuma and Kimasai were 

banned in 1966-1967. The nation attitude towards minority languages is very 

important to the survival or death of those languages. Leg re  2007  suggests that 

both Kiswahili and ECLs were to be named as national language which could rise up 

the speakers‟ attitude towards their ECLs. 

Sallabank (2010) states that inferiority is among of causes of language endangerment 

through poor attitude of the speakers towards their language, otherwise if the 

language is strong its people are always free to talk in public. Sallabank points out 

that the government of Peru has about 27 languages, but only six languages are 

recognized by the government. Therefore, the speakers of the rest of the languages 

have to shift to the six recognized languages. In this regard, the inferior languages 

cannot survive; hence, the speakers do not have peace of mind concerning them. 

Strom (2009) gives a remark that if someone grow with the idea that the language 

acquired and learned from childhood has low status, it is very possible that he/she 

will stop using it in favour of strong language. Strom adds that the language with low 

socio-economic benefits will not be maintained. Assessing the attitude of 

Wandengereko towards their languages, Strom used questionnaires asking “which 

language do you prefer to speak?” out of 215 speakers  186 preferred Kiswahili  22 

preferred Kindengereko and seven (7) chose other languages like English and Arabic. 

Strom also explains that the speakers of Kindengereko are looked down by other 

Tanzanians when they move to the big towns like Dar-es Salaam, so they want to be 

known as Waswahili. Therefore, Strom describes Kindengereko as a severely 

endangered language. 
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Herman (2015), when assessing the level of Haya language endangerment, observed 

that positive attitude by the community is important for language development. He 

explains the way Haya feel proud to speak their community language in public, 

inside and out of Bukoba District. He maintains that Kihaya has been spoken in 

almost all informal domains like home, local markets, family meetings, wedding and 

burial ceremonies without been ashamed of it although there are some few speakers 

who secretly speak it in the formal setting, like hospitals and schools despite 

prohibition of using ECLs in public institutions. In the interview question which 

asked “Are you proud to speak Haya language? Out of 57involved  49 said YES and 

only eight said NO. Therefore, this indicates that the Haya have positive attitude 

toward their language and this puts the language into at least a good position of 

survival for sevel decades to come compared to the coastal languages whose most of 

their speakers have negative attitude towards them. 

Yang and O‟grady  2017  present the reasons for negative attitude as fear retribution  

prejudice and discrimination; as a result, most of their languages are endangered. 

They add that some people pretend to lack proficiency of their ethnic community 

language to avoid being recognized as members of a particular community. They fear 

to be looked down as barbaric or uncivilized. Authors point out that the native 

speakers of Jujeo spoken in Jeju Island in Korea underestimate their own language in 

favour of Korean which is the national and the official language of Korea.  

Batibo (2009) in his study “Reversing Attitudes as a Key to Language Preservation 

and Safeguarding in Africa” reveals that negative attitude of the speakers towards 

their language is the key dangerous tool which affects the intergenerational 

transmission of a language. It is the attitude that motivates the choice of language to 
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be used in a multilingual society. Khoesan communities (Nata and Manxotae) are 

extinct as the speakers have negative attitude towards their languages to the degree 

that they were very happy to see their children having good proficiency in Setswana 

(the dominant language) than in their languages. Poor attitude diminishes the 

intergenerational transmission of a language and therefore a language which is not 

transmitted to the younger generation is already dead.  

The attitude of the speakers towards their language is vital in describing the status of 

languages, especially ethnic community languages like Ekiehe. Strom‟s (2010) study 

shows that Kindengereko is highly endangered because Wandengereko themselves 

have ill attitude to their own language. The same situation might have been 

happening to other uninvestigated ethnic languages of Tanzania, like Ekiehe. 

Therefore, poor attitude of the native speakers towards their own language is among 

the factors that disintegrate the status of languages. Since the language is diminishing 

the rate of intergenerational transmission of a language is weak.  

2.2.4 The Intergenerational Language Transmission 

The intergenerational language transmission has also been used by UNESCO (2003) 

to assess the level of language endangerment. It is defined by O‟grady and Ryoko 

(2016) as similar to the language acquisition, which means a language is transmitted 

from one generation to the other. They add that children can learn language very fast 

compared to the adults though it depends with the interaction between a child and the 

proficient speaker of a language. Language which is transmitted to the young 

generation cannot easily extinct and the vice versa is true. Cardoso (2014) insists that 

in order for a language to live, it needs economic, political and cultural status. The 

language that lacks these aspects can survive, but cannot live long. Cardoso gives an 
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example of a famous and historic language of India, a Tamil which has official status 

and also used in political and cultural practices, yet it lacks the economic status. The 

author explains that it is very hard for Tamil to extinct, but it can become a 

vernacular in the near future.  

 Krauss (1992) says that a language is endangered and even extinct when there is no 

transmission of it to the young generation. In Yupik Eskimo communities in Alaska, 

parents learnt Yupik as their L1. The youngest speakers of Yupik are the youth of 

above 20 while their children are only speaking English. This is to say that Yupik 

language is on the way to the extinction since the children do not speak it. For the 

next generation after those children, English will be the language of the Yupik 

community. This observation gives streghth to claim made ealier that the language 

which is not used by the children is the dead language. 

Hoffman (2009) points out that parents fear to teach children their own community 

languages because those languages lack economic advantages. They also fear that 

their children will perform poorly in schools as they are not the languages used as 

medium of instruction in schools. Hoffman affirms that even though the parents 

would like to teach the native languages to their children, the children themselves 

choose to speak dominant languages, like English basing on the power it has 

particularly in the domain of science and technology, internet and electronic, high 

education and commerce. Therefore, the successful intergenerational transmission of 

the language depends on the children‟s willingness as well as positive attitude of 

their parents.  
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Gachiri and Ann (2017) articulate that a language may have a number of speakers, 

but if it is not transmitted to the younger generation that language is endangered. 

They provide the example of Gikuyu (Kikuyu)-spoken in Kenya, with more than five 

million speakers, but the language is not passed to the young generation. When 

Gikuyu were asked the question “Do you teach children your first language?” One 

among the answers was  “The children are not mastering their ethnic language as 

before”. This means that the parents are trying on their level best to teach the 

language to the children, but they do not take it seriously. With regard to 

bilingualism, Batibo (2005) argues that in highly bilingual situation, the weaker 

language community speaks both its mother tongue and the stronger language. Most 

of Khoesan languages become endangered speeches because the intergenerational 

transmission was rapidly diminishing in favour of strong Setswana. This might be the 

situation that may happen in Tanzanian ECLs because they are weak in term of 

economically, technologically, etc.  

The intergenerational language transmission shows that the language that is not 

transmitted to the young generation is in danger of extinction, although  Leg re 

(2007) asserts that language endangerment cannot be explained by one factor only, 

but by other factors like the domain of use. The author revealed Vidunda as highly 

endangered despite the fact that it is transmitted to the offspring because the higher 

education the children get the higher abandonment of their native language. The 

community hesitates to transmit their language to the young generation because they 

fear the future of their children in higher education, employment market and the 

interaction with the science and technology opportunities  Fabumn  2005; Leg re  

2007; Batibo, 2009; Wamalwa & Oloch, 2013; Herman, 2015).  
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2.2.5 Synthesis of the literature and Research Gap 

Literatures on language endangerment brought about the confusion towards the status 

of ethnic languages. Different studies like that of Romero (2008), Turin (2007) Otal 

(2013) and Petzell (2012) show that endangered languages lack economic, political 

and cultural power. Others O‟Grady & Ryoko (2016), Cardoso (2014), Hoffman 

(2009) and Gachiri & Ann (2017) asserts that if a language is not transmitted to the 

younger generation, it is at the risk of endangerment. Yet, some others like Sallabank 

(2010) and Strom (2009) maintain that the positive attitude of the speakers towards 

their language is very important to the survival of a language unless otherwise that 

language is also endangered. Therefore, these factors show that the criteria for 

determining level of endangered language are still debatable. Herman (2015) 

articulates that, there is no an exactly criterion that stand as reason to say a certain 

language is endangered. 

 Following this weakness UNESCO (2003) sets nine factors for the assessment 

language vitality and endangerment. However, UNESCO insists that one factor 

cannot be used to assess the language. Leg re  2002  argues that ethnic languages of 

Tanzania are shifting to Kiswahili because they lack socio-economic and political 

power, while Lewis and Simons (2010) describe that ethnic languages in Tanzania 

are in different degrees of endangerment; Ekiehe has only mentioned as among of the 

developing languages with no critical critical explainaations, others are vigorous, 

threatened, shifting or extinct. However, the status level of Ekiehe was missing in the 

literature. 

 It is in this knowledge on the endangerment of ethinic community language and the 

gap identified in the literature that motivated the researcher to investigate the status 
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of Ekiehe language Specifically, through assessing the use of Ekiehe in different 

informal domains, examining the attitude of the Hehe towards their language as well 

as scrutinizing the intergenerational transmission of Ekiehe to young generation. 

2.3 Chapter Summary 

This chapter has presented theoretical framework and the literature review used in the 

study. The UNESCO (2003) theoretical framework guided the whole study where by 

factor one, four and eight were used since they tally with the study objectives. The 

literature reviwed provide the research gap that there was no study that speculated the 

status of ekiehe in its detail. The next chapter presents the research methodology. 
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CHAPTER THREE 

RESEARCH METHODOLOGY 

3.0 Introduction 

This chapter presents the research methodology employed to come up with the 

findings of the study. It particulary contains information about the research approach, 

research design, area of study, target population, sampling procedures, data collection 

techniques, data analysis, research ethics and trustworthiness. 

3.1 Research Approach 

Research approach, according to Newman and Benz (1998), is the researcher‟s plans 

and procedures which its span takes the steps from broad assumptions to detailed 

methods of data collection, analysis and interpretation. Through qualitative approach, 

the researcher can develop a level of detail from being highly involved in the actual 

experience (Creswell, 2003 in Alphonce, 2016). The researcher explores and better 

understands the complexity of a phenomenon (William, 2007 in Alphonce, 2016). 

Since the study sought to evaluate the use of Ekiehe in the informal domains, attitude 

of speakers and the level of transmission, qualitative approach was necessary. The 

approach allowed in-depth, breadth and detailed investigation of the subject at hand. 

 The approach best fitted the descriptive research design which was used to describe 

the phenomena in their natural setting to collect rich data. Qualitative approach 

facilitated direct collection of data from the informants through semi-structured 

interviews, participant observations and elicitationt which were used as techniques.  
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3.2 Research Design 

This study employed the descriptive research design. Through this design, the 

researcher investigated the status of Ekiehe language as used in its native speaking 

area. Descriptive research design describes the phenomenon systematically and 

accurately and seeks to provide accurate account of observation of a phenomenon, 

describes the character of a given phenomenon in a systematic and accurate fashion 

(Alphonce, 2016). It is also used to obtain information concerning the status of a 

phenomenon in order to describe what exists with respect to the conditions in the 

situation, yet it is objective and natural (Jong et al,. 2002; Kombo &Tromp 2006; 

Gwamagobe, 2015) 

The use of descriptive design enabled the researcher to describe the current situation 

of the Ekiehe and its survival aspect. The researcher systematically investigated the 

informal domain of language use, the attitude of Ekiehe speakers towards their 

language and intergenerational language transmission. The researcher used semi-

structured interview, participant observation and elicitation as methods of data 

collection.  

3.3 Area of the Study  

The data for the study were collected from Mufindi District, especially from two 

wards of Sadani and Igombavanu where two villages per each ward were sampled. 

The researcher chose Sadani ward because it is in the interior where there is less 

interaction with other tribes while Igombavanu is close to Mafinga Urban, which has 

speakers of other languages, who mainly speak Kiswahili as the main language for 

communication. 
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Figure 3. 1: Wards of Mufindi District  

 

Source: Mufindi District Council (2009) 

3.4 Target Population  

The target population of this study was all Hehe who lived in Mufindi District, 

specifically, those in the two wards who are among the 740,113 Hehe speakers 

(Muzale & Rugemalira, 2008). 
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3.5 Sample and Sampling Procedures 

3.5.1 Sample Size 

Sample refers to the collection of representative units from the population which is 

used to determine the truth about the population studied (Field, 2005). The purpose 

of the study, the information required, geographical location, were the criteria for 

choosing the sample in this study. Therefore, the data were qualitatively collected 

from potential informants who were believed to hold reliable data for the study. The 

sample of the study involved informants who were selected through purposive 

sampling procedure. According to Sandelowski (1995) as cited in Musundi & 

Onsongo (2013) sample size in a qualitative study should not be too small to achieve 

data saturation or too large to undertake a depth information. 

The sample of this study consisted of 70 informants, 31 were males while 39 were 

females. The informants‟ age ranged between 07 and 71+ years.  

The informants considered by the researcher were native speakers from Hehe society 

who reside in four villages namely, Utosi and Tambalang‟ombe (Sadani Ward) and 

Igombavanu and Mapogoro (Igombavanu Ward). 
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Table 3. 1: Distribution of Informants Based on Age and Villages 

Age Group Informants from each Village Total 

Utosi Tambalang

’ombe 

Igombavan

u 

Mapog

oro 

07-17 6 6 6 5 23 

18-35 5 5 6 3 19 

36-55 4 4 4 5 17 

56-70 1 2 2 1 6 

71+ 1 2 1 1 5 

Total 17 19 19 15 70 

Source: field Data, 2018 

The table above shows the distribution by age and villages of the informants involved 

in the study. The researcher started with the children aged seven (7) years because the 

children of that age start to develop verbal memory strategies without being 

prompted and shared the ideas with others in order to become responsible and 

independent (Flavel, 1986; Cowrie & Blades, 1998). The researcher observed that 

seven years children were able to share ideas and speak Ekiehe fluently. Also, age 

which helped the researcher to get genuine results on survival aspect of Ekiehe 

language. 

3.5.2 Sampling Procedure 

Sampling procedures refer to the procedures used by the researcher in selecting 

research site(s), potential informants and events to be observed (Marshall & 

Rossman, 1994). The researcher used purposive sampling to obtain 70 informants. 

The selection criteria was based on age of the informants which was 07-71+. 

Geographical location is also among the criteria in which two wards of Igombavanu 
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and Sadani were selected from Mufindi District.other cirirea were sex and the 

occupations of the informants.  

3.6 Data Collection Technique 

The study employed semi-structured interviews, participant observation, and 

elicitation techniques of data collection.  

3.6.1 Semi-structured Interviews 

Cohen and Crabtree (2016) defines semi-structured interview as the interview in 

which a researcher use an interview guide with open-ended questions. The study 

employed semi structured face to face interviews to generate findings for the study. 

Through this technique, the interviewees were given enough freedom to respond to 

the questions. The reasecher set the outline open-ended questions (see Appendix A) 

which covered the whole study. The informants‟ responses determined the way 

interviews ware directed.  

The researcher probed other questions, “Narrate any of Ekiehe story which you 

narrate to your children or grandchildren?” to those parents who confirmed to use 

Ekiehe when storytelling their children or grandchildren. This is when they were 

responding question number. 20 (see the Appendix. A). the parents who failed to 

narrate any of Ekiehe story were marked as those who do not storytell their children 

at all.  

The semi-structured interviews were used to collect data concerning the community‟s 

attitude towards Ekiehe, the domains of use and the intergenerational transmission of 

Ekiehe. The researcher made the interviews with the students and teachers within 

school hours while other informants were interviewed during the evening hours 
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because of the economic activities. The research was conducted during the rain 

season, where people were busy with the farming activities. The researcher used a 

voice recorder to record data and later on transcribed them for analysis.  

3.6.2 Participant Observation 

Sebonde (2009) defines participant observation as the method of data collection in 

which data come from observing and noting down the behaviour and the context 

while behaving like a member of a community. Participant observation reduced the 

observer‟s paradox through making the researcher an insider of the group studied. 

The researcher used the information from participant observation to assess the use of 

language in different domains. The researcher was warmly welcomed in several 

homesteads and she was also able to participate in religion gatherings, wedding and 

burial ceremonies, work places, village meeting, children play grounds, local shops 

and markets. Yet, the resercher participated in traditional practices and family 

meeting inorder to extent in which Ekiehe is used insuch domains.  

3.6.3 Elicitation 

Elicitation is a technique of gathering data, which covers any kind of questioning 

methodology. Also, it uses the questionnaire and questions without context (Chelliah 

& De Reuse, 2011 cited in Alphonce, 2016). The study used elicitation to collect 

data, especially the data from the children of seven (7) to 10 years. Through 

elicitation the resercher was able to assess the transmission of the Ekiehe to the next 

generation. 12 children were selected from both wards whereby six (6) were boys and 

six (06) were girls. The criterion of selecting the children was that they had to be 

Hehe, the residence of the areas by birth and must be of the age between seven (07) 

and 10 years. The researcher provided 20 words and 10 sentences for the children to 
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translate from Kiswahili to Ekiehe through the Reverse Translation Test. The 

children were also needed to mention and narrate the Ekiehe stories they knew so as 

to assess their level of proficiency in Ekiehe. The elicitation aimed to know if the 

Ekiehe is transmitted to the younger generation. 

3.7 Data Analysis 

The researcher used thematic code analysis to analyze the data collected through 

semi-structured interviews, participant observations and elicitation. Thematic data 

analysis involves the identification of the topic, cluttering topic into categories, 

forming or analyzing patterns (theme) from categories, giving explanations and 

reporting pattern or themes from the data (Patton, 2002; Brown & Clarke, 2006; 

Kombo &Tromp, 2006). 

Themes were derived from the specific objectives, namely; informal domain of 

language use, Hehe attitudes towards their ethnic language and transmission of 

Ekiehe to the next generation. From each theme, sections were formed and, 

thereafter, explanations and supporting examples for each theme were given. This 

was followed by detailed discussion drawing exensively from the literature and the 

theory guiding the study. 

3.8 Research Ethics 

Best and Khan (2006) categorizes ethical consideration when conducting research 

which to be protecting the informants from any harm, stress and danger, asking for 

participants‟ consent, give then privacy, keep confidentiality and respect the 

professional colleagues.  



38 

In this study, the researcher observed the ethical standards in the whole process of 

conducting the study by asking for a research clearance letter from the University of 

Dodoma and the letter taken to the government authorities in research sites.  

The researcher asked for the consent of the informants before involving them in data 

gathering. The data were collected from the informants who voluntarily agreed to be 

interviewed. Some of villagers particularly at the local market asked her to buy them 

traditional beer in advance before they participated but the researcher informed them 

the negative effects of buying data. In a situation, the researcher managed to convince 

some villagers to participate in the interviews. The researcher did not buy the data 

from the informants, when they were not ready to give data they were left. This is 

therefore to say that the researcher involved only those informants who show their 

willingness to participate.  

The researcher assured the informants on confidentiality of information. The 

researcher sought for the permission to record the respondents during the interview 

sessions. The researcher guaranteed the informants that the names will never written 

in the report what more needed were the information they provided.  

3.9 Trustworthiness 

Shenton (2004) describes trustworthy as the term used in qualitative research which 

play the same work as validity and reliability used in the quantitative research. 

Shenton argues that trustworthy is measured by four criteria, which are credibility, 

transferability, dependability and conformability. 

Credibility refers to confidence on how well the data tackle the intended focus (Elo& 

Kyangas, 2008). It is about the true value of what a reasecher expected to measure. 

Mac nee & Mc Case, 2008 asserts that well organized questions in open or semi-
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structured interview and triangulation are among of the criteria to measure 

credibility. Therefore, the researcher used more than one method in data collections 

which are semi-structure interview, participant observation and elicitation 

(triangulation). The well understandable semi structured questions was also used. 

Transferability refers to a rich and extensive research background which explains the 

context of the study and enough description of the phenomena (Li, 2004). It is about 

applicability of the findings to other subject or context. The findings can be used in 

other subject and context as the reasecher gave the solutions which need the help of 

other disciplines to rescue Ekiehe and other ECLs from the extinct. 

Dependability refers to the consistency of the findings, that, when a research is to be 

replicated on the same subject and context, the results have to be the same (Bitsch, 

2005). To ensure the dependability, the researcher used a research assistant who was 

a native speaker of Ekiehe to give explanations when the interviewee wouldn‟t get 

the concept so as to get undistorted data, despite the fact that the researcher herself is 

a native speaker of Ekiehe. The informants were given a chance to choose the 

language to be used, whether Kiswahili or Ekiehe.  

Conformability refers to the findings which its inquiry is confirmed or corroborated 

with other reasecher or an expert in that field (Baxter & Eyleys, 1997). The 

researcher analyzed the collected data through recordings done from the informants 

at the field. The Ekiehe sentences were to the research assistant if they were well 

spelt and if the translation to Kiswahili correct even though later the researcher 

translated then to English. 
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3.10 Chapter Summary 

The chapter has explained the research design and the approach used in the study. It 

has informed that semi-structured interviews, participant observation and elicitation 

were used to generate data. Moreover, the chapter has presented that the sample of 

the study consisted 70 whom were choosen through purposive sampling technique. 

The criteria of selecting the sample based on being a residence of either of the two 

wards, Sadani and Igombavanu. Other criteria needed the informants to be Hehe by 

birth and the age of informants was also considered. Also, should have not less than 

07 years old. Yet, sex and education level were among the criteria. The next chapter 

will present the findings of the study. 
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CHAPTER FOUR 

FINDINGS 

4.0 Introduction 

The chapter presents the findings of the study based on the research specific 

objectives, which are evaluation of the use of Ekiehe in the informal domains, 

examinination on the Hehe attitude towards their ethnic language and assessment of 

the level of transmission of Ekiehe to the next generation. The findings of the study 

presented here are a result of the analysis of the information obtained through semi-

structured interviews, elicitation and participant observation. The total number of 

informants involved in this study was 70, which involved the informants of 07 to 71+ 

years. All the data generated in this study were analysed following the qualitative 

principles of data analysis. The demographic characteristics of the informants of the 

study are presented first to inform readers the nature of people from which data are 

obtained. 

4.1 Informant Profile  

Age, sex, educational background and level of professional of the informants were 

the necessary variables in presenting and analyzing the survival aspect of Ekiehe 

language as they had influence on the responses given by the informants of the study. 

These variables determined the language choice and use. 

4.1.1 Age of the Informants 

Tongco (2007) argues that age is a vital and basic determinant factor for assessing the 

language use in the community. The age categories of the informant used are 07-17 

had 23 (32.886%) informants, 18-35 age category had 19 (27%), 36-55 group 

involved 17 (24.29%) informants, 56-70 age cluster included 06 (8.57) and 71-70+ 
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category consisted 05(7.14%). The researcher chose to have big number of the 

informants with the aging of 07- 17 (children) and 18- 35 years who were youth and 

young parents. The two age groups were suitable to inform the real situation of the 

survival status of Ekiehe. The middle age 36-55 (the parent generation) was also very 

important, especially in the intergenerational transmition of a language. That if a 

language is only spoken by this generation that language is in its critical situation to 

the extinction. The grandparent generation of 56-70 and 71+ were less in number 

because it was already known that people in grandparent generation get strong hold 

of their culture and traditions and are mostly like to use their mother tongues as it is 

supported by Luckman (2000). 

4.1.2 Sex 

Tannenbaum et al., (2013) defines sex as a biological construct in which an 

individual is identified as male or female according to genetics, anatomy and 

physiology. Therefore, sex is used to describe the informants involved in the study. 

Matusmoto and Britain (2001) argued that, in a multilingual society, women use 

more of native language(s) compared to men. The reasecher found that gender was 

the important factor for the survival or shift of Ekiehe language. The researcher used 

31(44.9%) male and 39 (55.1%) female informants in this study.  

4.1.3 Education Background 

The informants with different levels of education were purposely selected because 

the researcher believed that level of education of a person had affects on the choice of 

language to use. Educated persons tend to express their thoughts in a more precise, 

objective and with high degree in dominant language (Kiswahili) and high status 

language like English compared to ECLs. On the contrary, the speeches of people 



43 

with limited level of education are likely to be in Ekiehe, the non-dominant language 

 Leg re  2012; Dawaele  1999; Throne, 1983). 

The categories of informants‟ level of education used in this study are as follow: the 

illiterate category had 07 (10 %) informants, primary education holders were 33 

(47.14%), including the children who were still schooling at primary schools, with 

secondary education who were 20 (28.27%), which involved students who were 

schooling in secondary schools. Informants with certificate were 07 (10%) and those 

with diploma were 2 (86%) also there was 01 (1.25%) with a master degree. 

4.1.4 Occupations 

Occupation refers to the definable work activity that occurs in various settings 

(Chritton, 2012). Therefore, occupation is the activity in which one engages over a 

period of time. Different studies show that the choice of language in a multilingual 

society depends on the occupation of the speaker (Gerke, 2000; Jones, 2000; Smith-

Hefner, 2007; Nadratunnaim, 2005). The civil workers, doctors, lawyers, engineers, 

journalists and business actors tend to use more of dominant language (Kiswahili) 

compared to minority language. This is contrary to peasants who often the use the 

minority language (Smith-Hefner, 2009). 

The informants selected under this category were the peasants 19 (27.14%), students 

27 (38.57%), teachers 11 (15.71%), business persons 05 (7.14%), political leaders 02 

(2.86%), religious leaders 02 (2.86 %) and others, like tailors 02 (2.86%), mason 01 

(1.43%) and driver 01 (1.43%). 

This demographic information about the informants of the study, as described above 

carry important meaning or a blue print useful for the interpretation and discussion of 
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the findings of this study. The following subsections present and discuss the findings 

of this study.  

4.2 Language Use in the Informal Domains 

Studies like Mekacha  1993   Leg re   2002   Strom, 2009 and Petzell (2012) 

revealed that ECLs in Tanzania are used in the informal domains. The information 

from these scholars motivated the researcher to assess the informal domains in which 

Ekiehe is used. The researcher was also aware that a language tends to survive longer 

if it is used in many informal domain than the one used in fewer informal domains.In 

the assessment made through this study, it was revealed that more than one language 

was used by the Hehe community at different informal (social) domains. Ekiehe and 

Kiswahili were found to exist in such areas. Such domains were home, traditional 

shops and markets, village meeting, churches, working areas, wedding and burial 

ceremonies and traditional practices. These findings were obtained through semi-

structured interview guide and participant observation guide the process of data 

collection (see Appendices A and C). 

4.2.1 Home Domain  

In this domain of language use, the researcher assessed the language used at home to 

understand the status of Ekiehe. The findings show that, out of 70 (100%) informants 

who were interrogated, 36 (51.4%) used both Ekiehe and Kiswahili, 26 (37.1%) used 

Ekiehe and 8 (11.4%) used Kiswahili only.  

Those who used Ekiehe language at home domain had the reasons that Ekiehe is their 

birth language, which they grew up with and they did not attend to formal school. 
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Also, they argued that their parents and grandparents did not know Kiswahili though 

they can hear and understand a little about it. A man of 22 years old had this to say, 

Naishi na wazazi wangu ambao wameshazeeka wanaongea 

Kihehe, Kiswahili wanabahatisha tu!” “I live with my 

parents who have grown old, they speak Ekiehe. They 

don‟t know well Kiswahili.”  Researcher‟s translation  

Informants who used only Kiswahili at home had the reasons that they want to 

become role model to the children. This was among of the reasons given by a 27 

years old primary school teacher on why pure Kiswahili was used at home domain. 

The teacher said that he wanted to be the good example of a good Swahili speaker to 

raise the morale of speaking Kiswahili to the students and the people around him. 

Also, it would be easy for him to prohibit students‟ against the use of Ekiehe at 

school environment. Moreover, the other reason was to provide good foundation of 

Kiswahili to the children who use it at school. Most of middle aged informants 

wanted their children to speak Kiswahili because the language is used in the 

provision of primary school education. One among them was a lady of 34 years old, 

who said, 

Nimegundua kuwa kutumia Kihehe nyumbani kunaweza 

kusababisha wototo kufeli. Nilikutana na Kiswahili shuleni 

kabla ya hapo nlijua kihehe tu. Kiswahili kilikuwa kigumu 

sana kwangu kwa kuwa sikuwa na msingi, ndio maana 

sikufaulu darasa la saba. Nataka wanangu wajue vizuri 

lugha ya taifa.” I have discovered that if you use Ekiehe at 

home, it may lead to the poor performance of the children 

at school. Before starting school I only spoke Ekiehe. 

Kiswahili was very hard that‟s why I failed my standard 

seven examinations. I didn‟t have foundation in it. I want 

my children to understand the national language well.” 

 Researcher‟s translation  

Intermarriage is also attested as another reason of using Kiswahili at home. The 

informants told the researcher that their spouses were not Hehe. This forced them to 

use Kiswahili at home since it is well understood by both spouses.  
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Regarding the reasons for the use of both Ekiehe and Kiswahili at home domains, the 

following were observed. Both Ekiehe and Kiswahili are well understood in their 

environment. A lady of 55 years said, 

 Ninatumia lugha zote mbili nyumbani, Kiswahili na 

Kihehe kwa sababu moja ni ya asili na nyingine ni ya 

taifa.” I use both Kiswahili and Ekiehe at home because 

one is a native language while Kiswahili is national 

language.”  Researcher‟s translation  

The lack of parents and grandparents fluency in Kiswahili was also mentioned by 

informants as another reason of using both Ekiehe and Kiswahili at home domains. 

Parents and grandparents cannot express themselves in Kiswahili, which is the 

language they learn very late. One of the old women said,  

Hiki Kiswahili kimekuja siku hizi, zamani watu walikuwa 

wakitumia lugha zao za asili.” Kiswahili has come only 

these days, before people were using their native 

language.”  Researcher‟s translation  

Based on observations made, the researcher discovered that the residents at the area 

of study use both Ekiehe and Kiswahili for the normal communications. 

 The data in family meeting attested that 10 (14.2%) informants use Ekiehe, 09 

(12.9%) used Kiswahili and 42 (60%) used both Ekiehe and Kiswahili; and 

09(12.9%) who were the children, told the researcher that they did not know the 

language used in the meeting because they had never participated in such kinds of 

meetings 

Most of the informants with above 50 years of age claimed to use Ekiehe in the 

family meetings. They understood each other well and expressed their feelings in 

Ekiehe. Ekiehe is also dominantly used in family because it is their community 

language.  
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The informants who confirmed to use Kiswahili in family meeting are in the age of 

07-50 years. Most of them had secondary education and some of them were civil 

servants. The reason why they conducted family meetings in Kiswahili is because 

some members of the family who are living in town did not speak Ekiehe very well, 

as the dominant language in town is Kiswahili. A secondary school girl (15 years 

old) said, 

 Mkuu wa ukoo huwa anatumia Kiswahili kwenye kikao cha 

ukoo ili wanaukoo wanaokaa mjini ambao hawajui Kihehe 

vizuri waelewe.” The head of clan uses Kiswahili in the 

family meeting so as all members of the family may 

understand what is spoken.”  Researcher‟s translation  

Another reasons offered by a man of 50 years old is that Kiswahili is used in the 

family meeting because he wanted to build the spirit of speaking Kiswahili, the 

national language to his children as he said, 

 Ninatumia lugha ya Kiswahili kwenye mikutano ya familia 

kwa sababu niataka kuwazoesha watoto kuzungumza vizuri 

lugha ya taifa.” I use Kiswahili in the meetings because I 

want the children to have the habit of speaking national 

language.”  Researcher‟s translation  

Most of the informants confirmed that both Ekiehe and Kiswahili are used in their 

family meetings. The meetings which involve children, youth and elders are 

conducted by both Ekiehe and Kiswahili language. This is to help both parents or 

grandparents who claimed to lack fluency in Kiswahili and youngsters, particularly 

from towns who did not have fluency in Ekiehe. 

Language selection in the family meeting varies. Some use Ekiehe, others use 

Kiswahili but most of them use both Ekiehe and Kiswahili in the family meetings 

depending on whether members are conversant in Ekiehe only, Kiswahili or both 

languages. 
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4.2.2 Native Shops and Markets 

The researcher sought to know the language used by the informants in the native 

shops and markets and the reasons for their choice. Among the 70(100%) informants 

involved, 19 (27.1%) claimed to use Ekiehe, 38 (54.3%) informants declared to use 

Kiswahili while 13 (18.6%) used both Ekiehe and Kiswahili. This implies that 

Kiswahili is mostly used in the shops and markets as confirmed that 38 out of 70 

informants use Kiswahili. 

The informants who affirmed to use Ekiehe in the native shops and markets were the 

elders (50+ years) and children with less than 10 years. The elders said that they use 

Ekiehe because the sellers were also Hehe people; they understood each other in 

Ekiehe and they are not conversant in Kiswahili. On the contrary, children said that 

their parents directed them to the shop to buy items and tought them the words to say 

to the shopkeepers. A Standard Four pupil, who was 10 years old and researcher had 

the following conversation (A: Researcher, B: Informant). 

A; Enhee, ukifika dukani unasemaje? “What do you say when 

you reach at the shop?” 

B: Atige mama nigule mafuta. “My mother send me cooking 

oil”  Researcher‟s translation  

Other informants said that Ekiehe is used in the native shops because some people 

are not conversant in Kiswahili. Also, it is because Ekiehe is used when the 

shopkeepers are Hehe. 

Informants who confessed to use Kiswahili in the native shops and markets gave the 

reason that Kiswahili is an official and national language, yet it is the language to get 

services in the whole nation. Another reason was that Kiswahili established unity 

among Tanzanians; therefore, using Kiswahili in the native shops and markets was to 

promote togetherness.  
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Regarding the informants who claimed to use both Ekiehe and Kiswahili at the native 

shops and markets said that both languages were used for the daily communication in 

their villages and were well understood. Others said that they use Kiswahili or Ekiehe 

depending on to the seller attitude on Ekiehe since other sellers responded in 

Kiswahili when were asked in Ekiehe. 

Through observations made at the native shops, it was revealed that the sellers 

provided service according to their customers‟ language. If a customer spoke Ekiehe, 

they responded in Ekiehe and the vice versa. The observations revealed that 

Kiswahili was dominantly used in conservations between the sellers and the 

customers while Ekiehe was rarely used in native shops and market.  

However, things were different when the researcher observed the language use in the 

traditional markets. The markets were located at the areas where traditional beers 

were sold, famously called Kilabuni (Vilabuni for plural) in Kiswahili. The areas are 

mostly populated everyday in the evenings. The commodities found are typically 

fresh from the farm, like vegetables, potatoes, beans and mangoes. There are also 

cooked food, like makande and different fresh animal and bird meat like pork and 

chicken and different kinds of traditional beers commonly known as komoni, 

kiambule, msabe, mbege, wanzuki and bamboo juice. The findings revealed that in 

these traditional markets, Ekiehe dominated the communication because most of the 

sellers were the peasants with at least primary education and some few are 

unschooled. The areas are also found in the interior with less contact from other 

language communities. 
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4.2.3 Religion Domain 

In the religion domain, the researcher assessed the language used for preaching and 

worshiping. Ranger (1999) argues that the language used for worship must be known 

to both preachers and the followers because religious language is figurative and 

comprises a number of personifications, irony, metaphors, similes and others. Ranger 

adds that even the missionaries leant and used African languages to convert Africans 

into Christianity because language is very important to change the belief of the 

people. Therefore, the language attested to be used in whatever religion denotes that 

it was well known to the believers. While Safran (2006) says that the language used 

in conducting worship needs to inspire and arouse the feelings of the followers to the 

extent that they are well get the lesson from the scriptures (ethics and morality).  

In the course of assessing language used in the religious domain, the 70 (100%) 

informants were asked to mention the language used at their religion institutions 

(churches and mosques). The responses showed that 39 (55.7%) informants said 

Kiswahili alone, 28 (40%) said Kiswahili with Ekiehe words during preaching 

session and few Ekiehe songs while 03 (4.3%) confirmed that Kiswahili and Arabic 

were used in the mosques. Regarding the traditional religions all informants with the 

exception of children less than 10 years, affirmed that the language used was Ekiehe 

alone. 

In response to the language use, the reasecher involved the head of clan who believe 

and practice in traditional religion, the religion leaders (pastors) of Christian 

churches, namely Pentecost and the Tanzania Assemblies of God (T.A.G). The 

followers of Christian churches such as Roman Catholic, Adventists and Protestants 

churches were also interviwed. Islamic followers were also consulted. The 
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informants under this section declared that singly Ekiehe was not used in their 

religious institutions which were the churches and mosques. A number of villagers in 

the study areas were the Roman Catholic believers, followed by the Adventists. 

There were very few Protestants and Muslims. 

With reference to the Hehe traditional religion, the informants accepted that, in all 

traditional prayers, songs and whole worships, the language used was Ekiehe alone. 

A woman of 88 years who still practiced rituals reported that the Hehe ancestral 

spirits have the power to stop disasters, like drought, diseases, hunger and infertility. 

The prayers which are accompanied by sacrifices could fade out all disasters in the 

family and community. She said the sacrifices depended on the seriousness of the 

problem. 

A secondary school boy aged 18 years said that although people called themselves 

Christians or Muslim, they still believed in traditional religions and the power of 

Hehe ancestral spirits (Masoka), especially when there were serious problems in their 

families. The boy added that when a woman was infertile, a sheep would be 

slaughtered and the blood is poured at the fruit tree accompanied with prayers to the 

Masoka which is conducted in Ekiehe language. Ekiehe is used in their prayers 

because the ancestors did not hear other languages, the custom and tradition of Hehe 

is to use Ekiehe in the prayers to the ancestors and the traditional leaders are the 

elders who mostly not much conversant in Kiswahili.  

The researcher got a chance to attend rituals on the second day morning after the 

burial in Sadani ward (she got permission since she has far clan relationship with one 

of the deceased relatives). The deceased relatives visited the grave and passed 
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through to the other relatives‟ graves too. They were crying while calling the names 

of the dead ones in those graves. They used Ekiehe to ask the deceased to receive and 

take care of the late deceased person. Some grown up relatives remained at the 

graveyard while others, especially the young ones, departed. The remained gathered 

in one old grave and an old woman drank some water and spray to the relatives. Then 

the old woman spoke Ekiehe words while rounding the graves and uprooting some 

weeds and patting the grave like someone patting an infant. Some of Ekiehe words 

the researcher heard areas qouted below; 

Nye mtupulikise, tuusile twivayenu, twisuuka mtutange 

ulukani hulu. Mgone lunofu. Nda! Mtambilisage, 

mgolonzoke, neke mtutange hilo. Tulemwaa kutaamika na 

kukufwafwanzika kono nda!” Please listen us, we have 

come, your children; so you help us to solve these 

problems, we are tired of sickness and weakness. Sleep 

well there, you are! So we can be protected!”  Researcher‟s 

translation) 

The old woman was talking to the old deceased person to rest in peace so that 

ancestral spirits will not give the family some troubles. 

 With regard to the Christian religions, two pastors affirmed to conduct the mass in 

Kiswahili even though Ekiehe was scarcely used. Ekiehe was used mainly during the 

preaching so as to make clarification on the word of God. Ekiehe was also used to 

warm up the church.  

The followers of Protestant and Adventist churches claimed to use both Ekiehe and 

Kiswahili in the church though they affirm that Kiswahili was dominantly used. 

Ekiehe is only used in preaching sessions, particularly when the pastors wanted to 

insist something or even to get attention from the believers. 
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In the Roman Catholic Church, Kiswahili is dominantly used throughout the service. 

This is because the Bible and other prayer books are written in Kiswahili. Some 

worshipers and religious leaders are outsiders. They did not know Ekiehe. Two old 

informants, a man of 85 years old and a woman 70 years old, confirmed that since 

they were young Ekiehe was not used to conduct service in Roman Catholic Church 

in the area rather Kiswahili and Latin were employed as the priests were the whites. 

Another Catholic woman of 49 years told the researcher that, in their village the 

white priest provides mass once a month using Kiswahili alone but, on the other 

Sundays the mass administered by a catechist who mixed Ekiehe and Kiswahili when 

preaching. She added that the mixture was used at the church because Ekiehe and 

Kiswahili were largely known by the catechist and a number of people in that village. 

This means that Ekiehe is used by the catechist because he is a Hehe. 

Through participant observation the researcher revealed that Kiswahili was 

dominantly used in church services. The mass were conducted in Kiswahili. The 

prayer books and Bible are in Kiswahili and even the word of God from the Bible 

was read in Kiswahili. The researcher found, only one song during the Roman 

Catholic Church mass was in Ekiehe and in Adventist church some few Ekiehe 

sentences less than five (5) were included when the pastor was preaching. Some of 

them were as follow; 

Inguluvi ikutuwennda kwasababu wewe tuvanakwe. God 

loves us because we are his children. 

Inguluvi inalusungu. God has mercy. 

Kuuguluvi kugaya wiyage In the kingdom of God there is 

no favoritism   researcher‟s translation  
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On the other hand, three informants who were the Muslim confirmed that Kiswahili 

together with Arabic was used in the mosque. The prayers, prophetic traditions and 

Quran and Surah were read in both Arabic and Kiswahili. Therefore, in traditional 

religion Ekiehe alone is used while in Christian churches Kiswahili dominated. 

However, Muslims use both Kiswahili and Arabic.  

4.2.4 Work Place Domain 

This includes domains like agriculture, entrepreneurship, politics and school. The 

researcher targeted the work place domain where the use of official language was not 

restricted in their work areas but the school domain as the formal domain was 

unavoidable. The researcher discovered that use of Ekiehe among the students in 

primary schools of the study area. The researcher did not include other formal work 

place domains because it was already known and confirmed that in the formal 

domains like in government offices the language used is Kiswahili and English 

(Mekacha, 1993; Batibo 2005; Petzell, 2012; Leg re, 2007). 

Therefore, 19 peasants, five (5) entrepreneurs and two (2) political leaders, two (2) 

tailors, one (1) driver and one (1) mason who made the sum of 30 were grouped in 

four work place domains which were agriculture, politics and entrepreneurship. 

School was the only formal work place domain involved. 

In agriculture, the data indicated that among 19 (100%) peasants, 08 (42.1%) used 

Ekiehe and 11 (57.9%) used both Ekiehe and Kiswahili. The reason given to why 

they used Ekiehe was that farm works were done by the family members who were 

fluent in Ekiehe than Kiswahili. The peasants who used Ekiehe and Kiswahili 

languages told the researcher that both languages were well known and understood to 



55 

their family members. They could not be bound to one language. The researcher got a 

chance to observe the language used in farm works since it was the rain season when 

most of peasants were weeding their farms and she discovered the use of both 

languages, though Ekiehe was highly used. Generally, in farm works either Ekiehe 

alone or both Ekiehe and Kiswahili are used. 

Entrepreneurship work involved village 03 (60%) shop owners, 02 (40%) food 

vendors which make sum 05 (100%) informants. The data show that 03 (60%) 

informants out of 05 (100%) used both Ekiehe and Kiswahili. The reason for the use 

of both Ekiehe and Kiswahili in the language chosen by a customer was important. A 

lady of 43 years old (food vendor) from Sadani ward said; 

…hapa bwana dada, mimi naongea lugha zote mbili 

kutegemeana na mteja wangu. Akiongea Kiswahili, sawa! 

akiongea Kihehe , ni twende kazi!” …frankly speaking 

sister, I speak both languages depending on my customer, 

to whether Kiswahili or Ekiehe. I only care my job.” 

 Researcher‟s translation) 

The rest 02 (40%) used Kiswahili; this is because they did not want to lose their 

customers who were non-Hehe speakers and so they used Kiswahili since it was a 

language that is spoken by almost all Tanzanians.  

The researcher got an honor to interview two political leaders from both wards, 

Sadani and Igombavanu. One was a village chairperson of one of the political party 

and the other was a ward councilor. These political leaders confirmed to use both 

Ekiehe and Kiswahili in their political activities, though Ekiehe is rarely used 

especially when insisting a certain idea. The ward counselor said that the community 

put him into power to represent their different views in different decision making 

agencies. He also said; 
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Viongozi wa kisiasa tunatakiwa kuwakilisha matatizo na 

mawazo ya wapiga kura wetu. Hivyo basi napokea mawazo 

ya watu wangu bila kujali lugha wanayotumia kunifikishia, 

ili mradi tu yawe kwa kihehe au Kiswahili. “As among of 

the political leaders, I need take the views and complains 

from the people I represent, no matter the language used, 

weather it is in Ekiehe or Kiswahili”.  Resercher‟s 

tlanslation) 

At the sameside of the coin, the village chairperson of one of the political parties 

claimed to use either Kiswahili or both Ekiehe and Kiswahili depending on the kind 

of the meeting. For instance, the meetings in which the participants are the experts 

Kiswahili is used but the meetings combined villagers with different status he used 

Kiswahili with few sentences of Ekiehe. Thus, in politics domain Kiswahili was 

dominantly used. 

In the other work domains, informants who were two (02) tailors, one (01) mason 

and one (01) driver declared to use both Ekiehe and Kiswahili in their activities. 

They also said that they act depended on their clients‟ choice of language as the two 

languages (Ekiehe and Kiswahili) were obvious in their villages. The researcher‟s 

observation under this section revealed that both Kiswahili and Ekiehe were used 

interchangeably.  

The researcher also observed the use of Ekiehe in primary school environments 

where group of six (06) children aged below 10 years were speaking Ekiehe in a 

school compound. Though this was not her plan it only came after observing the 

situation (since school is a formal working area). The resercher managed to deeply 

interview the students in both primary and secondary schools, to see whether Ekiehe 

was used in and outside the classrooms.  
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In primary schools, out of 17 (100%) students 15 (88.2%) confirmed to use both 

Ekiehe and Kiswahili at school compound while 02 (11.8%) claimed to use Kiswahili 

only. The students said that they use Ekiehe outside and inside the class, especially 

when teachers were not in a class. The rules and regulations need them to use 

Kiswahili and English at school compound though they were not strict. In secondary 

school, out of 10 (100%) students 04 (40%) confirmed to use a little Ekiehe in their 

own communications while 06 (60%) confirmed to speak Kiswahili at school 

compound. The secondary school students confirmed the strictness in prohibition of 

using of native language in school surroundings. English is the language of 

instruction in secondary school but Kiswahili is enjoyed as the lead in most of the 

secondary school students‟ communications at the study area. 

A 10 years old girl confirmed to use Ekiehe in the conversation with teachers in 

school extra curriculum activities like in school playgrounds. One primary school 

teacher confirmed to use Ekiehe when talking to both staff members and students 

outside the classes in the school compound. The researcher uncovered that the lower 

classes in primary schools lacked confidence and fluency in speaking Kiswahili. This 

is contrary to higher classes in primary and secondary school students who had 

fluency and confidence in Kiswahili. 

4.2.5 Wedding and Burial Domain 

The informants were asked to say the language used to conduct wedding and burial 

ceremonies in their villages and give reasons for using the languages they mentioned. 

Out 70 (100%), 66 (94.3%) informants confirmed that the mixture of Ekiehe and 

Kiswahili was used. 04 (5.7%) informants (children under ten years) said they never 

took part in neither wedding nor burial ceremony and, therefore, they did not know 
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the language used. The reason given was that both Ekiehe and Kiswahili were used in 

the day to day communication in their environments. 

The informants revealed that when the burial service is done in the church, the 

language used is Kiswahili than Ekiehe but when at home Kiswahili and Ekiehe are 

used at the same manner. The situation is the same for the wedding ceremonies. On 

other hand, for the Muslims burial issues and weddings are conducted in Kiswahili 

and Arabic.  

The researcher‟s observation showed that the mixture of Ekiehe and Kiswahili is 

used in both wedding and burial ceremonies. In the burial ceremony, the mourning 

songs were in Ekiehe and Kiswahili but the deceased biography at the grave is read 

Kiswahili. 

 In wedding ceremony Ekiehe dances and songs were used to make the wedding alive 

and Master of the Ceremony (MC) mixed both Kiswahili and Ekiehe though 

Kiswahili is dominantly used.  

However, regarding traditional wedding, the findings revealed the use of Ekiehe. The 

researcher got an opportunity to participate in a traditional marriage at the home of 

66 old years woman who was receiving the bride price of her niece. The researcher 

was given condition of not recording the event. In that gathering, Ekiehe prevailed 

until the end of the event. The researcher found out that the Ekiehe prevailed in the 

whole event because only adults were involved in such gathering. It was traditional 

marriage where only Ekiehe as traditional language needed to make the event looks 

traditional. 
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With exception of traditional wedding ceremonies which were done in Ekiehe only. 

The researcher concluded that both Ekiehe and Kiswahili were used in conducting 

wedding and burial ceremonies for 94.3%. This means that Kiswahili is extending its 

roots to informal domain which were previously conducted in Ekiehe. 

Regarding to the language use in the informal domains, the findings revealed the use 

of both Ekiehe and Kiswahili. The study manifests that there is bilingual situation 

due to the uses both Ekiehe and Kiswahili, owing to the fact that the informants said 

that both language were clearly known at the study area. In a bilingual situation, 

speakers tend to shift to the language that is dominant (Kileng‟a  2012 . The 

introduction of Kiswahili to the informal domains may later cause the shift of Ekiehe 

language to the Kiswahili. 

4.3 Hehe Attitudes towards their Ethnic Language 

Mc Kenzie (2010) defines attitude as the brain state of being ready, which has built 

up with the experience, personality, values, behaviour and motivation. The attitude of 

a person towards something can be negative or positive. The level of attitude to 

whether positive or negative cannot be observed directly rather through a person 

introspection (Juvrianto, 2016). Attitudes are a vital tool to check the language 

maintenance or abandonment. When the speakers are uncomfortable with their 

language; there is the possibility for a language loss (Sallabank, 2010).  

Under this section, the researcher examined the Hehe attitudes towards their Ekiehe 

language to see whether the community still had the positive feeling about their 

language or not. Semi- structured interviews and participant observations were used 

to extract data related to the attitude of the Hehe towards their Ekiehe language.  
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To examine the attitudes of Hehe the researcher used eight (8) subtitles which are 

definition of Ekiehe according to Hehe people, identification as Hehe persons, 

happy/unhappy when speaking Ekiehe, language preferences among the Hehe people, 

the valued language in the Hehe community, the notion of first language on acquiring 

employment opportunities, the attitude towards the Hehe greeting and Hehe names, 

promotion of Ekiehe and parent language choice for their children (see Appendix A).  

Based on the definition of Ekiehe language, the informants were asked to define 

Ekiehe language. Out of 70 (100%) informants, 27 (38.6%) defined Ekiehe as their 

birth and native language, 11 (15.7%) said Ekiehe is the language that identifies 

people of Iringa Region and 03 (4.3%) explained Ekiehe as the language used for 

daily communication in Iringa region, 12 (17.1%) referred Ekiehe as a language for 

the Hehe community living in rural areas. The other 02 (2.9%) said Ekiehe is the 

language spoken mostly by those who did not attend the school, where as 01 (1.4%) 

described Ekiehe as the language of old people and 01 (1.4%) described Ekiehe as 

the vernacular language. However, 03 (4.3%) said they know nothing about Ekiehe.  

The findings indicated that out of 67 (100%) informants 41 (61.2%) were positive as 

they relate Ekiehe with their birth and native language and language used in the 

community of people living in Iringa Region, while 26 (38.8%) informants had 

negative attitude since, they related Ekiehe with ignorance, bush language and the 

language of the old people. The majority of informants with less than 30 years 

defined Ekiehe negatively. To this group Ekiehe is spoken by those living in bush 

(rural areas), ignorant people (illiterate), unschooled and old people who do not have 

fluency in Kiswahili. 
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With reference to whether the Hehe people were comfortable to identify themselves 

as Hehe, the researcher asked the informants to say if they were comfortable to 

identify themselves as Hehe persons. The findings revealed that out of 70 (100%) 

informants involved, 59 (84.3%) confirmed to be free to identify themselves as Hehe. 

Only 11 (15.7) informants who were under 30 years were not comfortable to be 

identified as Hehe people.  

The informants who were free to identify themselves as Hehe people said because 

they like Ekiehe and they were born and grew up in Hehe community. Others 

informants told the researcher that, being called Hehe people differentiate them 

among the people of other tribes in Tanzania. This group is proud to be identified as 

Hehe and they are proud of Ekiehe as their first language.  

Those who were uncomfortable with Ekiehe said Ekiehe is only spoken by a small 

community of Iringa Region. It is spoken by few people that could not be compared 

to Kiswahili, which was spoken by almost all Tanzanians. Other informants wanted 

to be identified by nationality (Tanzanians) or through the dominant language 

(Kiswahili) as Waswahili
1
. A primary school pupil said, 

Mimi napenda kuitwa Mswahili kwa sababu Kiswahili ndio 

lugha ya taifa. “I would like to be identified as Mswahili 

because Kiswahili is the national language.”  Researcher‟s 

translation) 

To make the situation worse the informants who said to be uncomfortable with 

Ekiehe are those who are below 30 years of age, representing the age of children and 

young parents who will unlikely teach Ekiehe to their children. This has the 

implication that Ekiehe will shift to Kiswahili in some years to come.  

                                                           
1
 Waswahili are the people who speak Kiswahili, particulary from East Africa. The prefix (-Wa ;) is 

used to show the pluralism while m- as in Mswahili denote a person (singular).  
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The researcher further assessed the emotion of the Hehe speakers towards 

communicating using their language. The researcher asked the informants if they 

were happy when they communicate using Ekiehe and why. Out of 70 (100%) 

informants, 48 (68.6%) claimed to be happy while 22 (31.4%) confirmed to be 

unhappy (do not like to speak Ekiehe). 

The reasons why the informants were happy to communicate using Ekiehe were that 

Ekiehe was their main language used for communication in their community. Ekiehe 

was their birth and native language and language which identify them from the 

people of other societies and regions in Tanzania. Also, Ekiehe is one among the 

elements of Hehe culture; so communicating using Ekiehe frequently will promote 

the Hehe culture. However, the informants who said to be unhappy when 

communicating in Ekiehe had the following as their reasons; communicating using 

Ekiehe encourages to tribalism and disunity because all Tanzanians had Kiswahili, 

the language which is used as lingua franca and using Kiswahili would strengthen the 

Tanzanians togetherness. Another reason is that Kiswahili is associated with 

education while Ekiehe is not. This is said by fifteen (15) years old, secondary school 

girl said,  

Sipendi kuongea kilugha kwa sababu hakinisaidii chochote 

kwenye masomo yangu,” I do not like to speak vernacular 

(Ekiehe) because it helps nothing in my studies”. 

 Researcher‟s translation  

These findings unveil the truth that some of Hehe people were comfortable to be 

identified as Hehe. Yet, they disliked speaking Ekiehe. Most informants aged 

between 15 and 35 years who had post primary education were not happy to speak 

Ekiehe, Considering their age it is unhealthy to the well being of Ekiehe as the 

prosperity of any language depends on the young generation (Batibo, 2005).  
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Regarding the language preferences among the Hehe people, The informants were 

asked about the language of their preference between Ekiehe, Kiswahili and English 

and needed to give reasons for their choice. The data in Table 4.1 depicts the 

informants‟ language choice in relation to age group. 

Table 4. 1: Informants Language Preference 

Age Group 

 Languages 

Total Ekiehe Kiswahili English 

7-17 5 (7.1%) 14(20%) 4(5.7%) 23(32.9%) 

18-35 4(5.7%) 12(17.1%) 3(4.3%) 19(27.1%) 

36-55 6(8.6%) 11(15.7%) 0(0%) 17(24.3%) 

56-70 4(5.7%) 2(2.9%) 0(0%) 6(8.6%) 

71-100 4(5.7%) 1(1.4%) 0(0%) 5(5.7%) 

Total 23(32.9) 40(57.1%) 7(10%) 70(100%) 

Source: Field Data, 2018 

The findings further revealed that, out of 70 informants, 23 (32.9%) preferred Ekiehe, 

40 (57.1%) liked Kiswahili while 07 (10%) chose English. Each group gave the 

reasons of their preference as follows.  

The informants who chose Ekiehe as the language of preference have aged between 

56-100 years. They argued that they prefer Ekiehe because it is their native language. 

Also, it is the only language they can express themselves well. In other words these 

informants honor Ekiehe because it differentiates them from people of other tribes in 

the country. The woman aged 90‟s and the researcher made the following 

conversation; 

A: Unapenda lugha ipi kati ya Kihehe, Kiswahili na 

Kiingereza? “Which language do you like? Kihehe, 

Kiswahili or English?” 
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B: Utakipendaje kitu ambacho sio chako? “How you would like 

something is not yours‟ 

A: Kwa nini unapenda kihehe? “Why do you like Ekiehe? 

B: Kwenye hii nchi kila mtu ni Mswahili lakini kila watu 

wanasema lugha yao, kama Wabena wanasema Kibena 

chao. “In this county everyone is a Swahili person but 

people have their own languages like the Wabena use their 

Chibena”.  Researcher‟s translation  

The informants who chose Kiswahili as the language of their choice had the reasons 

that Kiswahili is the national and official language of our country. Also, primary 

school teachers and pupils provided the reasons that Kiswahili is used as a language 

of instruction in primary schools. Others said Kiswahili is their lingua franca, used 

for daily communication among Tanzanians. A woman of 27 years said that, 

Ninapenda lugha ya Kiswahili kwa sababu ni lugha 

unayoweza kuwasiliana na mtu yeyote nchini tofauti na 

lugha ya kihehe ana kiingereza ambayo inaongelewa na 

makundi ya watu fulani tu.Kihehe kinaongelewa na watu 

wa jamii wa Wahehe wakati Kiingereza kinaongelewa na 

wasomi.” I like Kiswahili because it is the language which 

I can communicate with anyone in the country, contrary to 

Kihehe and English which is only spoken by a certain 

group of people: Ekiehe is spoken by people belong to 

Hehe community whereas English is commonly used by 

educated persons”.  Researcher‟s translation  

Furthermore, informants who chose English as their language of preference gave the 

reason that is the global language which make easier for the labour market. With 

reference to the choice of English, the following reasons were given. English is a 

language spoken globally which make easier for labour market. A primary school 

teacher (28 years) said,  

Napenda sana Kiingereza because it is an international 

language” I prefer English (to other languages) because it 

is international language.”  Researcher‟s translation  

Therefore, based on the data on language preferences, the findings revealed that 

Kiswahili is mostly preferred. More than a half percentage of the informants (57.1%) 
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show preferences on Kiswahili over other languages used in the study area. These 

informants aged between 07 and 55 which comprised children and young parents.  

In assessing the attitude of Hehe speakers towards their Ekiehe, the researcher also 

used valued language criterion. In this one, Informants were asked to choose the 

language they value among Ekiehe, Kiswahili and English. Also, the informants were 

asked to give the reasons on why they value the language of their choice. Table 4.2 

below shows the extremely valued language in the Hehe community.  

Table 4. 2: Informants Language Preference 

Age Group 

 Languages 

Total Ekiehe Kiswahili English 

7-17 5 (7.1%) 18(20%) - 23(32.9%) 

18-35 2(2.9%) 17(24.3%) - 19(27.1%) 

36-55 5(7.1%) 12(15.7%) - 17(24.3%) 

56-70 4(5.7%) 2(2.9%) - 6(8.6%) 

71-100 4(5.7%) 1(1.4%) - 5(5.7%) 

Total 20(28.6%) 40(71.4%) - 70(100%) 

Source: Field Data, 2018 

The data above indicate that, out of 70 (100%) informants, 20 (28%) valued Ekiehe, 

50 (71.4%) confirmed to extremely value Kiswahili, while none valued English as 

indicated in the table.  

The informants who claimed to value Ekiehe gave the reasons that Ekiehe was the 

main language used in their community. Others said Ekiehe is their birth and native 

language. Elders aged 71+ years said they value Ekiehe because they lacked fluency 

in Kiswahili. Again, others said that Ekiehe is the only language they were capable to 

express well their ideas and feelings. A man of 44 years said that,  
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Ninakithamini sana Kihehe ndio lugha yangu, inayonifanya 

niongee na nielewe vizuri. “I value Ekiehe, my native 

language because I speak and understand it very well”. 

 Researcher‟s translation  

Conversely, informants who valued Kiswahili said that Kiswahili is the official and 

national language and spoken by the number of people in Tanzania. Others said that 

Kiswahili helps them to get social services like education and health services. 

Another reason given by a school girl of 17 years is that Kiswahili enables the 

communication with the people who did not speak Ekiehe. 

Regarding the notion of first language on acquiring employment opportunities, the 

researcher wanted to test if Hehe have negative or positive attitude towards their 

Ekiehe to the extent that they would believe or not believe that that first language has 

influence on acquiring of job opportunities. In doing so, the informants were asked to 

give opinions on whether the children whose mother tongue is Kiswahili or English 

had equal chance to get employment as the children whose mother tongue is Ekiehe. 

They were also required to say why they thought in that way. Among 70(100%) 

informants, 07(10%) said YES and 51(72.9%) informants said NO while 12(17.1%) 

were neutral. YES symbolizes the informants who believe in equal opportunity 

between the children who acquire whether Ekiehe or Kiswahili and English language. 

NO means the informants who do not believe in equal opportunity to get employment 

between the children who acquire Ekiehe and those whose first language is Kiswahili 

and English language. 

The informants, who said YES, told the researcher that what matters is the child 

capability to learn and not the first language. A male secondary student aged18 years 

said, 
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Lugha mama sio kigezo cha kupata au kukosa nafasi ya 

ajira. Nafasi za ajira zinaangalia sana kiwango cha elimu 

ambacho mtu anacho na ndio maana kwenye jamii yetu 

kuna wasomi wenye kazi nzuri ambao walianza kujifunza 

lugha mama na baadaye wakajifunza Kiswahili na 

Kiingereza.” “Mother language is not the criterion to get or 

lost employment chances rather the job opportunities were 

due to the level of education that‟s why there are number of 

intellectuals who have good jobs but they first acquired 

their community languages and later they leant Kiswahili 

and English.”  Researcher‟s translation  

Informants, who believed on unequal chance of the children with Kiswahili or 

English as first language and those with Ekiehe, based their reasons on the capability 

to explain well in the job interviews which are mostly done in either English or 

Kiswahili. This means that the children whose Kiswahili and English as their first 

language are more conversant than those whose Ekiehe are first language. For 

instance, a primary school teacher with 36 years said,  

Hakuna nafasi sawa katika kupata ajira kati ya mtoto 

alianza na Kihehe kama lugha mama na wale waliyoanza 

na Kiswahili au kiingrenza kwa sababu utofauti huo 

unaanza tokea wanapoanza shule ambapo wale wenye 

Kihehe huanza kwa kujifunza lugha tofauti na wale wenye 

lugha mama Kiswahili au Kiingereza ambao huanza moja 

kwa moja kwa kujifunza masomo.” The children with 

Ekiehe as mother tongue and those with Kiswahili /English 

as first language have no equal chance in getting job 

opportunities because the inequality begins as they start 

schooling, those with Ekiehe will need to learn language 

first while those with Kiswahili/English as first language 

will start studying directly.”  Researcher‟s translation  

The findings revealed that a number of informants (72.9%) believed that there is no 

equality in getting job opportunities between the children whose mother tongue is 

Ekiehe and those with Kiswahili or English while the informants who claimed vice 

versa were only 07 (10%).  



68 

Moreover, the desire of Hehe in promoting their language was also assessed whereby 

the informants were asked to say if they would like seeing Ekiehe being promoted 

and why do they think so. Among 70 (100%) involved, 52 (74.3%) informants said 

YES while 18 (25.7%) said NO.  

Informants who wanted Ekiehe to be promoted gave the reasons that they want their 

language to be known outside the Iringa region boundaries. Yet, others said that the 

Hehe people who did not get chance to live in Iringa Rural area can learn the 

language through audio and audio-visual media. A woman of 27 years said that if 

Ekiehe will be promoted then new job opportunities. She had this to say;  

Kama Kihehe kitaendelezwa nafasi mpya za ajira 

zitaongezeka kwenye asasi mbalimbali ambapo 

wazungumzaji wa lugha ya Kihehe wanaweza kuajiriwa 

kamawalimu, wanasheria, waandishi na hata 

watangazaji.” The promotion of Ekiehe could add some job 

opportunities to the Hehe speakers who could be employed 

in different sectors as teachers, lawyers, writers or 

journalists.”  Researcher‟s translation  

Among of the informants who did not want Ekiehe to be promoted included the 

elders with 85, 70, 66 and 52 years. The other who did not see a need to promote of 

Ekiehe were the primary school teachers and both primary and secondary students. 

These informants believed that promoting Ekiehe could bring about 

underdevelopments. They relate Ekiehe with ignorance and poverty. It is also said 

that Ekiehe was spoken only in one region of Tanzania. Thus, promoting it might 

retardate the intellectual development of the students. A male primary school teacher 

said that, 

Sipendi lugha ya Kihehe ikuzwe kwa kuwa haina msaada 

wowote kwa wanafuzi, ni kama kijilughalugha tu” I do not 

want Ekiehe to be developed because it is only like one of 

the vernacular languages”  Researcher‟s translation  
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Therefore, regarding promotion of Ekiehe, findings revealed that most of the people 

in the study area wanted Ekiehe to be promoted, though there were also some few 

people who did not see the need of promoting it. These included few elders and most 

of youngsters. In that sense Ekiehe is in the risk to extinct in some years later.  

Moreover, the attitude towards greetings is among the criteria used to assess the Hehe 

attitude towards their language basing on the used of Hehe language in greetings. The 

informants were asked to mention the language they use for greeting and why. 

Among 70 (100%) informants, 21 (30%) informants confirmed to use Ekiehe, 08 

(11.4%) used Kiswahili and 41 (58.6%) asserted that they greet in both Ekiehe and 

Kiswahili depending on circumstances. 

The informants who use Ekiehe alone for greeting said they use it since a number of 

villagers were Hehe speakers and Ekiehe was the main language for communication 

in their villages. 

The reasons given as to why the informants used Kiswahili for greetings were that, 

there was no genuine reason to use Kiswahili; rather it is just a habit. Two primary 

school teachers said they use Kiswahili in greeting because they wanted to be role 

models to their students. Others said that teachers insisted the students to use 

Kiswahili for greeting (primary school children). This was also confirmed by a 

woman of 49 years old woman, who said that, 

Mjukuu wangu tokea amenza shule ya awali anasalimia 

kwa Kiswahili; akirudi kutoka shuleni huniambia, “Habari 

ya kushinda bibi badala ya salamu ya kihehe. „weuli.‟ My 

grandson has started to use Kiswahili for greeting after 

being enrolled in kindergarten; when he comes back from 

school he told me  “good afternoon grandmother” instead 

of Hehe greeting, „weuli‟  Researcher‟s translation  
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Regardless of age and positions, 51 informants said they used both Ekiehe and 

Kiswahili in greeting, the reasons for the use more based on the assumption that both 

languages are known to the most of the villagers. Others said that they either use 

Ekiehe or Kiswahili depending on the age and intimacy of the one they greet. A 

woman with 66 years old said that,  

Kumsalimia mtu aliyenizidi natumia Kiswahili 

„SHIKAMOO! anajibu MARAHABA‟ ila kwa yule tuliye 

sawa au mdogo kwangu namsalimia kwa Kihehe 

„KHAMWENE naye anajibu KHAMWENE.” To greet an 

elder I use Kiswahili „SHIKAMOO! And the answer is 

MARAHABA but those we have the same age or younger 

than me I use Ekiehe KHAMWENE the answer is 

KHAMWENE.”  Researcher‟s translation  

Most of the parents wanted their children to use Kiswahili greetings than Ekiehe as 

they connected Kiswahili with the education. Most of children in the study often used 

much Kiswahili in greeting “Shikamoo” to the elders. For instance, a 17 years 

secondary school student said that,  

Ukiwa umevaa sare za shule halafu ukamsalimia mtu 

mzima njiani ni lazima atakuona kama mjinga usiezingatia 

masomo shuleni.” If you greet an adult in Ekiehe while 

wearing school uniform he or she might take you as a 

pervert who is not keen with studies at school.” 

 Researcher‟s translation  

There are also people who use Kiswahili greetings were used as a symbol of respect 

to the elders. Most of school children use Kiswahili for the greetings for that porpose. 

When further investigation to know the reason, it was revealed that hehe greetings do 

not make differences in age of the people. There fore Kiswahili greeting shikamoo is 

opted to show respect to elders. 
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 Therefore, regarding the attitude towards greetings, the majority were neutral. 

However, youngsters use Kiswahili greeting as a symbol of respect. This might put 

Ekiehe language to the risk of shifting to Kiswahili. 

Pertaining to the Hehe attitude towards giving children the Hehe names, the 

researcher assessed the attitude of Hehe to know whether it was positive or negative 

to the degree of naming or not naming their children in Hehe names. Names hold the 

identity of the community. Out of 32 (100%) parents who answered the question, 02 

(6.6%) parents affirmed to give their children Hehe names while 30 (93.4%) said 

they did not give their children Hehe names. One of the parents who gave Hehe 

names to the children was a man of 42 years who named his daughter “Ngombosa” 

which means the one who is glorified. A woman 70 years old gave her first son the 

name of her father in-law because the child was crying, she named him “Mtsumbo” 

She confirmed to be not happy with a name as she said, 

Nilimpa jina la Kihehe huyo huyo tu wa kwanza, lakini kwa 

watoto wengine nikawa nimepata akili, nikawapa majina 

ya Kikristo.” I gave the traditional name only to my first 

born son but the other children were given Christians 

names as I got awareness”.  Researcher‟s translation  

The parents who did not give their children Hehe names tended to use religious 

names. The names are taken from the Bible and saints (Christians) while Muslims 

gave the names according to Quran. For example, a 27 years old Christian woman 

(parent of three children) said, 

… majina ya kilugha (Kihehe) yamebeba laana za ukoo, 

ukimpa mwanao atafuatwa na mizimu. kabila la Wahehe 

lina laana ya watu kujinyonga. Mimi nimewapa wanangu 

majina ya watakatifu ili wawe walinzi wao.” Ekiehe names 

have clan curse, if you give your child, it will be followed 

by the ancestral ghosts. The Hehe community has got the 

curse of committing suicide I named my children saints‟ 
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names so they become my children guardian angels.” 

 Researcher‟s translation  

The researcher observed the Hehe children named in European and Swahili names 

which were not even religious like Ubaya, Victoria, Jesse, Shukuru, and Henry. The 

tendency signifies that the Hehe people had ill attitude towards the Hehe names. A 

child could be named “Nyongise” which has the same meaning with Swahili name 

“Shukuru” (Thanks). 

Analysis of the information obtained showed that majority of Hehe community had 

negative attitude towards the Ekiehe names as 93.4% of the parents did not provide 

their children with Hehe names. Some of them relate the Hehe names with family 

curses; hence, they name their children with Swahili or European names. This 

implies that people were not happy with their language and for that matter they were 

not ready for their children to be identified as Hehe members or speakers. 

With respect to the parents‟ choice of language for their children, the researcher 

sought to know the attitude of the parents concerning the Ekiehe, particularly to see if 

the parents have a desire for the Ekiehe to be maintained or lost for good. The parents 

were asked to say if they would like their children to speak more of Ekiehe than 

Kiswahili and English. All 32(100%) parents said NO, which means they did not like 

their children to speak Ekiehe more frequently than Kiswahili and English. 

The reasons which were provided by these parents are that Ekiehe is not used in 

schools. In that regard, the children would have performed poorly in their 

studies.they also said the Ekiehe is only spoken in Iringa Region, so children would 

have failed to communicate well outside of Iringa Region. Other informants said that 

the children needed a widely spoken language which would help them to solve 



73 

different challenges caused by the world of science and technology and the 

globalization at large. One parent added that, being conversant in Ekiehe than other 

languages would make the brain of their children dormant; hence, children would fail 

to express themselves. For instance, a woman of 34 years asserted that she wanted 

her children speak Kiswahili and English than Ekiehe because these languages are 

used at school. Another woman of 57 years said Ekiehe was already old-fashioned 

language. Yet, a man of 28 years said that Ekiehe is no more important compared to 

Kiswahili the official and national language which is spoken by majority of 

Tanzanians. He had this to say;  

Hapatakuwa na madhara yeyote kama Kihehe kitakufa kwa 

kuwa tayari tuna lugha mbadala (Kiswahili) ambayo 

inatuunganisha watanzania wote. “There will be no effect 

if Ekiehe perish since we have Kiswahili the alternative 

language which connects all Tanzanians”.  Researcher‟s 

translation 

However, 03 (9.4%) parents insisted that the children were to learn Ekiehe, Kiswahili 

and English at the same time though they also did not want their children to speak 

more Ekiehe than Kiswahili and English. For instance, a man of 61 years old said 

that, 

Mimi nasema uwazi kabisa napenda watoto wajue lugha 

zote kwa kuwa zinatumika, wajuae Kiswahili, Kiingereza 

na lugha yao ya asili. Frankly speaking I want the children 

to learn Ekiehe their native language, Kiswahili and 

English because all of them are in use.”  Researcher‟s 

translation) 

Therefore, a majority of the parents do not like their children to use more of Ekiehe 

compared to English and Kiswahili though some parents saw the importance of 

children learning all the three languages. This implies that Ekiehe is no more safe 

language and, in some years later, the parents may stop transmit Ekiehe to their 
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children because of the negative attitude to their language. This might cause the 

language loss. 

Concerning the attitude of Hehe towards their language, the findings revealed that 

most of people have positive attitude while there were others who do not wish Ekiehe 

prevail especially the young generation. If the children abandon Ekiehe, it means the 

language will be lost for good as it could cease the intergenerational transmission. 

4.4 Intergenerational Transmission of Ekiehe 

Here, the researcher sought to know if the level of Ekiehe language transmission to 

the younger generation. Fubumn (2005) argues that for any language to survive, it 

needs to be transmitted to the next generation. Fubumn adds that the language which 

is mainly spoken by the people of 60+ years is not in the survival state. The 

responsibility to transmit language is largely under the family, neighbouring and 

generally to the whole community in which the language is spoken (Woodbury, 

2010).  

This researcher looked to know the level of transmission of Ekiehe to the next 

generation. The researcher assessed children aged (07-17), the age of child bearing 

parents (18-55) and the grandparents‟ aged (56+). The task involved in checking 

whether parents transmit the language to the next generation. In accomplishing this 

the researcher created seven subtitles which are inter-ethnic marriages, language 

learnt before school, the language use in parent-children communication, the extent 

of children use of Ekiehe in the communication with their parents, storytelling and 

narrations and the language used by the children to communicate with peer.  
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Several studies see intermarriage as a number one agency for the language shift at 

home (Romaine, 1995; Romero, 2008; Igbonuanis & Georgewolf 2010; Mgimba 

2014). Thus it was important to know if the Hehe community allowed the exogamous 

marriages, and why? The question was asked to the informants with not less than 18 

year who were 47 (100%) informants. All informants affirmed that Hehe community 

accepts inter-ethnic marriage.  

The reason given on the acceptance of inter-ethnic marriage in the Hehe community 

was that there is no reason to reject a marriage of the two people who love each other 

even when they come different language backgrounds. However, a man of 91 years 

said that,  

Tulivyokuwa wadogo, jamii ya Wahehe ilikubali ndoa 

mchanganyiko na makabila ya jirani tu kama wabena, 

wakinga, na wasangu. Siku hizi tunakubali hata makabila 

ya mbali. “When we were young, the Hehe community 

accepted marriages with nearby tribes like Bena, Sangu and 

Kinga; but recently even the faraway tribes are accepted” 

 Researcher‟s translation) 

Regarding the effects of intermarriage to the prospering of Ekiehe, some informants 

said there is effect while others said there is no effect at all. A man of 45 years said 

that, when a woman from other tribe marries a Hehe man, she has to learn the 

language of her husband because at his village the community communicates in 

Ekiehe than other language like Kiswahili. This informant has this to say,  

Mke wangu ni Mbena wa Njombe, wakati namuoa alikuwa 

hajui Kihehe kabisa lakini nilivyomleta huku alijifunza 

Kihehe na sasa ni muongeaji mzuri mno na anaongea na 

watoto pia. “My wife is a Bena from Njombe, when I got 

married to her she did not speak Ekiehe at all but when I 

brought her here she learn Ekiehe and now she is a good 

speaker. She also speaks Ekiehe with the children”. 

 Researcher‟s translation  
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A secondary school teacher, aged 38 years, said that intermarriage has no effect to 

the intergenerational transmission in the villages since the children can learn the 

Ekiehe from the neighbours and friends, the problem is mostly in urban areas where 

Kiswahili is dominantly spoken. 

Therefore, the findings showed that intermarriage in the study area is not a problem 

since Ekiehe is mostly used. Ekiehe could not be used in the intermarriage families 

but the children might learn it from the friends, neighbours and the community at 

large. 

Another aspect used in assessing the level of transmission of Ekiehe to the next 

generations was language learnt before school. This was examined so as to discover 

if the Hehe transmit the Ekiehe to the next generations. Assessing the language learnt 

before school is very important because it helped the researcher to know whether or 

not the parents, neighbours and the community at large took the responsibility of 

transmitting the Ekiehe to their offspring. Also, to check out whether Ekiehe is the 

informants‟ first language or not. The researcher asked the informants to mention the 

language they had learned before school and they give the reasons for the choice. 

Among of 70 (100%) informants, 53 (75.7%) said Ekiehe and 14 (20%) informants 

confirmed to acquired both Ekiehe and Kiswahili while 03 (4.5%) informants 

claimed to learn Kiswahili alone. 

The informants who learnt Ekiehe before school gave the reasons that Ekiehe was the 

only language used by the parents for the communication and the Ekiehe language is 

used in the villages as the main means of communication. 
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Informants who said that they learned both Ekiehe and Kiswahili before school aged 

between 07 and 25 years. They gave the reason that their parents talked to them in 

both languages. Yet, others said one of their parents was not belong to Hehe tribe. A 

man of 28 years of age said although the parents were not using Ekiehe, he learnt the 

language from the friends and neighbours. 

Informants who spoke Kiswahili before starting school were above 18 years and they 

gave the reason that their parents are civil servants, though they managed to learn 

Ekiehe from the community after the parents got the transfer back to Iringa Region 

(Uhehe land). The other group leant Kiswahili before school because the lived in 

government employee quarters where Kiswahili is dominantly spoken because 

residents come from different language backgrounds. 

In connection to the language learnt before school, the researcher asked orally, 12 

(100%) children, to change 20 words and 10 sentences from Kiswahili to Ekiehe. 10 

(83.3%) children got above more than half of the words and sentences while, only 

two (16.7%) got under the half of the words and sentences. This reveals that most of 

the children learnt Ekiehe before school. This implies that most parents, 

neighourhood and the community at large play well their role of transmitting the 

language to their offspring. 

Therefore, basing on the language leant or acquired before school, more than half of 

the informants had Ekiehe as their first language. However, a number of youngsters 

claimed to learn both Ekiehe and Kiswahili. This has the implication that Ekiehe is 

well transmitted to the next generation.  
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According to Igboanus (2009, the language that is used by the parent-children is said 

to be stronger because it possesses the base at home. Igboanus adds that, if parents 

communicate in ECLs with their children, the language is likely to be transmitted to 

the children‟s offspring. The researcher aimed to know whether or not the parents 

talk with their children in Ekiehe. The researcher was also wanted to know that, 

between parents and children who bring the other languages at home so as to confirm 

if or not Ekiehe was inter-generationally transmitted. The parents were asked to state 

the language they use with their children. They were also needed to tell the reason. 

Out of 32 (100%) informants (parents) involved, 05 (15.6%) parents accepted that 

they talk to their children in Ekiehe, 12 (37.5%) parents claimed to use Kiswahili 

while 15 (46.9%) parents confirmed to use both Ekiehe and Kiswahili. 

The informants (parents) who said that they used Ekiehe to communicate with their 

children aged above 50. The reasons were that they can express well themselves in 

Ekiehe and also Ekiehe is the language used in their community.  

The parents who claimed to talk to their children in Kiswahili were in the middle age 

and schooled ones. These gave the reasons that talking to children through Kiswahili 

would help the children to perform well at school. For example, a 34 years woman 

said that, 

 Ninaongea na wanangu kwa Kiswahili ili kuwasaidia 

wawe wanaelewa kile wanachofundishwa na walimu 

shuleni”. “I speak Kiswahili with my children so as to help 

them understand what they have been taught by the 

teachers at school”.  Researcher‟s translation  

The parents who confirmed to speak both Ekiehe and Kiswahili with their children 

had the following reasons; some said it was better for the children to speak all 

languages, the native language (Ekiehe) and the national language (Kiswahili) and 
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others told the researcher that both languages were well understood to the children 

and used on the community.  

The children were also asked to tell which language they speak to their parents and to 

state the reasons. The responses showed that out of 23 (100%) children who aged 07-

17 years, 02 (8.7%) children claimed to talk to their parents in Kiswahili only, while 

05 (21.7%) claimed to use Ekiehe and 16 (69.6 %) confirmed to use both Ekiehe and 

Kiswahili. 

 The children who communicated in Ekiehe with the parents provided the reasons 

that their parents use Ekiehe to communicate with them and they have to 

communicate back using Ekiehe. Others said they used Ekiehe because it was their 

native language. Yet, there were also children who claimed to use Ekiehe with 

parents because of a just habit. The children who affirmed to use Kiswahili with 

parents had the reasons that Kiswahili is the official and national language. It is taken 

as the language of students because Kiswahili is used as a language of instruction in 

primary school. A secondary school boy aged 17 years has this to say, 

Wazazi wanapompeleka watoto wao shule hawategemei 

kuona watoto wao wanaendelea kutumia kilugha 

vinginevyo watoto hao wataonekana hawazingatii masomo 

shuleni” When parents send their children to school they 

do not expect them to continue using vernacular language 

otherwise those children do not concentrate in their 

studies.”  

The children who confirmed to use both Ekiehe and Kiswahili with their parents gave 

reasons that both languages are used in their community. Furthermore, a student of 

16 years said he uses Kiswahili with his father and Ekiehe with his mother because of 

intimacy. He added that he is very free to talk anything with the mother compared to 

his father.  
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Also, the researcher sought to know the extent to which children use Ekiehe in 

conversation with their parents so as to assess the extent to which Ekiehe language is 

transmitted to the offspring generation. The informants were asked to rate their use of 

Ekiehe in the communication with their parents, whether high, middle or low extent. 

Out of 21 (100%) children who claimed to use either Ekiehe alone or Ekiehe with 

Kiswahili with their parents, 08 (38.1%) children affirmed to use Ekiehe for a high 

extent, 13 (61.9%) used for a said middle extent and 01 (4.8%) confirmed to use 

Ekiehe in low extent. 

Therefore, with regard to the use of language in parent-children communication and 

the extent of children using Ekiehe in the communication with their parents, the 

findings revealed that Ekiehe is at risk to extinction. This is because both Ekiehe and 

Kiswahili are dominantly used in the communication between parents and children. 

Also, more than half of the children averaged themselves in term of the extent of the 

communication with the parents in Ekiehe. Besides, although both languages 

prevailed, the children favor Kiswahili since it is the language which is widely used 

in the nation. Yet, it is the language for education especially in primary school.  

Storytelling and narrations through mother tongue are among the vital methods of 

transmitting language to the next generation. The researcher focused to know if the 

parents narrate Ekiehe stories to their children in order to assess the intergenerational 

transmission of Ekiehe language. The parents were asked to say language they use to 

narrate stories to their children while the children were asked about the language 

which their parents used to tell them narrations and stories.  
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Out of 32 (100%) parents, 04 (12.5%) parents particularly from interior rural areas 

aged 45+ years confirmed to narrate stories in Ekiehe to their children (the parents 

aged more than 60 years were also asked if they narrated the Ekiehe stories to their 

grandchildren). They also confirmed to use Ekiehe to narrate stories to their 

children/grandchildren because it is their native, birth and community language. 

Also, it is the language which they can express themselves very well. This indicated 

that Ekiehe is transmitted to the next generation. 

Also, 06 (18.8%) parents said they use Kiswahili to narrate stories with the reasons 

that Kiswahili is the national and official language. Also, they do so in order to build 

the foundation of Kiswahili to their children since it is the language used at school. 

For instance, the lady of 27 years old said that, 

Mimi wanangu nawasimulia hadithi kwa Kiswahili ili 

kuwajenga zaidi kwenye misamiati ya Kiswahili ambayo 

inawasaidia katika kujifunza na kufanya vizuri shuleni. I 

tell my children stories in Kiswahili to build their Kiswahili 

vocabularies which help them to learn and perform well in 

their studies.  Researcher‟s translation  

Conversely, 22 (68.7%) were the parents who do not narrate stories to the children or 

grandchildren at all. Some of these parents cheated that they narrated ekiehe story to 

their children, but when they were asked to narrate those stories a little bit, they failed 

to do so. Therefore, the researcher concluded that they did not narrate stories to their 

children). Some of parents gave the reason that children are no more interested in 

their stories as the woman of 70 years said, 

Watoto wasiku hizi wasomi hawataki mambo ya kusikiliza 

hadithi za kizamani.” The nowadays children are educated  

they are not interested with old fashioned tales. 

 Researcher‟s translation  
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Others said that they are busy and had no time to sit to narrate stories. For instance, a 

parent who is a teacher of secondary school said, 

Nazijua hadithi kadhaa ila kuwasimulia watoto huo muda 

ndio sina kabisa! Huwa ninawanunulia CD za katuni 

waangalie. I have several stories but I absolutely don‟t 

have the time to narrate stories to children. I usually buy 

cartoon CD (Compact Disc) for them to watch.” 

 Researcher‟s translation  

The researcher also asked children to say whether their parents were narrating stories 

to them or not. 06 (26%) out of 23 (100%) children affirmed that their 

parents/grandparents narrated Hehe stories to them. While 05 (21.7%) said that by 

their parents use Kiswahili to tell them stories because Kiswahili is the national 

language and the language which can be used almost everywhere in the country.  

However, 12 (52.3%) children told the researcher that neither parents nor 

grandparents narrated stories to them. The children told the researcher that their 

parents do not narrated stories to them because parents are too busy so they have no 

time to sit with their children. A secondary school girl of 16 years said it was because 

she used to watch television at home as the REA electricity was recently electrify 

their village. 

Therefore, in response to storytelling and narration, the findings revealed that most of 

the parents do not story tell their children at all. This tendency can downfall the status 

of Ekiehe. Also, the findings showed that the few parents narrate story in Ekiehe to 

the children but due REA campaign to electrify the whole villages in Tanzania, the 

effort of these few parents might cooled off as most of youngsters might favoured to 

watching television that listening Hehe stories. 
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Regarding the language used by the children to communicate with peers, the 

researcher sought to know if the children use Ekiehe in real situation. The results 

helped to make a conclusion on whether Ekiehe is surviving or dropping to the 

extinction. The children were asked to mention the language they used to 

communicate with their peers. Also, they were asked to tell the reasons. Out of 23 

(100%) children, 07 (30.4%) children affirmed to use Ekiehe with the reason that it is 

their native language and it is the language used at their community. On other hand, 

04 (17.4%) children said they use Kiswahili to communicate with their peers. They 

said they use Kiswahili because it is the language of instruction at schools, a national 

and official language and it is spoken by a number of people in the country. 

The other 12 (52.2%) confirmed to use both Ekiehe and Kiswahili giving the reason 

that they are well known in the community. Others said that they use both languages 

depending on the environments, at home they use Ekiehe and at school they used 

Kiswahili. For instance a girl with 10 years said,  

Nikiwa na rafiki zangu kwenye uwanja wa michezo, kama 

walimu hawapo natumia Kihehe” When I am in the 

playground with my friends I use Ekiehe, especially when 

teachers were not around” Researcher‟s translation  

The researcher observation revealed that the secondary school children rarely used 

Ekiehe compared to Kiswahili, where as those in primary school they used Ekiehe 

more than Kiswahili.The data revealed that both Ekiehe and Kiswahili were 

dominantly used in children peer communication as more than half children (52.2%) 

affirmed that.  

Therefore, in response to the transmission of Ekiehe to the next generation, the 

findings revealed that Ekiehe is well transmitted to next generation as all informants 
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attested to speak both Ekiehe and Kiswahili. But this does not mean that Ekiehe is 

safe, because Ekiehe is used in bilingual context with Kiswahili which has official 

status. 

4.5 Chapter Summary 

The chapter presented the study findings. It covered the informants‟ profile and the 

findings of the study basing on three objectives of the study. Under the first objective 

of the study, which is the use of Ekiehe in the informal domains, the findings 

revealed that both Ekiehe and Kiswahili were dominantly used in most of those 

domains. While the Hehe attitude towards their ethnic language was revealed to be 

mostly positive towards and the majority wanted their language to be promoted. 

However, there are a few informants who support the extinction of Ekiehe, 

particularly the young generation. With reference to the transmission of Ekiehe to the 

next generation, the findings of the study findings revealed that Ekiehe is well 

transmitted to next generation as all informants attested to speak both Ekiehe and 

Kiswahili. Ekiehe is not safe language since the language is used in bilingual context 

with Kiswahili, the dominant language. This might cause Hehe to abandon their 

language to Kiswahili in some years to come. The next chapter discusses the findings 

of the study basing on the three objectives guiding the study. 
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CHAPTER FIVE 

DISSCUSSION OF FINDINGS 

5.0 Introduction 

This chapter discusses the findings presented in chapter four. The discussion of the 

findings is based on the three objectives, namely the use of Ekiehe in the informal 

domains, attitude of Hehe towards their ethnic language and transmission of Ekiehe 

to the next generation. 

5.1 The Use of Ekiehe in the Informal Domains 

The findings revealed that the use of both Kiswahili and Ekiehe dominated at home, 

in entrepreneurship, in modern wedding and burial ceremonies. Kiswahili is enjoying 

high status in churches and in mosques, native shops and in the politics. Yet, Ekiehe 

is prominent in agricultural activities and in traditional practices, like traditional 

religion, weddings and markets. 

The main reason for the use of the both languages at home is for the prosperity of the 

children‟s education since Ekiehe is not used at school. Parents should not to be 

blamed for the tendency of using Kiswahili at home rather the Tanzanian education 

policies which prohibit the use of ECLs in schools. This is similar to the migrant‟s 

parents in France who abandoned their ethnic languages for French at home because 

their languages were not given attention in all France education policies Grimes 

(2001). For that matter, if ony Kiswahili will be used in schools, parents would 

abandon the use of Ekiehe at home. As a result the Ekiehe will shift to Kiswahili.  

The use of both Ekiehe and Kiswahili in family meetings indicates that the Hehe 

community in the study area has already developed bilingual environment where, for 
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some years, Ekiehe would shift to Kiswahili. This is in line with Jogodic (2011) who 

shows how the Slovenes families living in Italy shifted from their Slovenian language 

to Italian as a result of bilingualism, as they discussed even their family matters in 

Italian language. The data showed that Ekiehe alone was used when the meeting 

involved adult people only but the meetings which involved children and youth were 

conducted in either both Ekiehe and Kiswahili or Kiswahili alone. The elders who 

conduct family meeting should use Ekiehe only in the meetings which involve the 

children. This is because the use of Ekiehe only can equip the family members who 

do not speak Ekiehe. In most cases, the language which is not used by the young 

generation is at risk of extinction because it losses its use at home. The home domain 

is the only place where the language heritage is out of danger (Rowland, 2014; 

Chambers, 2014). 

The use of two languages in family meetings threatens the use Ekiehe because a 

language is co-existing with Kiswahili which has high prestige. This is also shown by 

Kileng‟a  2012  who asserted that bilingualism can bring about the language shift 

when one language is favoured, particularly the dominant one by the speakers due to 

some factors, like market forces, modernization and national education system. 

Therefore, the status of Ekiehe can drop to the lower stages of endangerment to the 

degree of shifting to Kiswahili. 

However, the data showed that the educated people (with post primary education) 

claimed to use Kiswahili in the family meeting. This is contrary to what is expected 

from the educated people since they were expected to be the ones to use and value 

their language and to respect their culture. Since, to be eduated is to be free mentally 

and to respect the own culture as patriotic beings; but here it is viceversa. 



88 

Therefore, because the educated people fail to take their role, Ekiehe is likely to shift 

to Kiswahili in the near future. Since the educated people are recently increasing 

rapidly due to the Education Policy of 2014, which provide free and compulsory 

education had to run from Standard One to Form Four. This policy paves a way for 

the number of people to get high education, including the people in interior rural 

areas. The Education Policy of 2014 has also contributed to slowing down of the use 

of Ekiehe at home resulting from the fact that ECLs are prohibited in schools. 

In the work place domains, the use of both Ekiehe and Kiswahili dominated though 

the level of using either Ekiehe or Kiswahili depended on the nature of the work and 

the participants. For example, Ekiehe was used in peasantry works (farm activities) 

than in the entrepreneurship because farm are done by family members who can 

speak Ekiehe while the entrepreneurs like tailors, drivers and masons interact with 

people of different language backgrounds. Callahan (2015) confirms that bilingual 

entrepreneurs get higher earnings because they use more than one language to attract 

the clients of different languages. For instance, the food venders claimed to use 

Kiswahili or Ekiehe depending on the customer‟s choice of language. It is  therefore  

logical to conclude that the environment has forced people to use Kiswahili. The 

inclusion of Kiswahili in peasantry works and entrepreneurship encourage the down 

fall of Ekiehe status. 

On other hand, in politics Kiswahili and the mixture of Kiswahili and Ekiehe were 

mentioned to be used as the politicians in the area of study affirmed to use both 

languages. They also confirmed that meetings are conducted in Kiswahili, while 

Ekiehe is rarely used. This is because Kiswahili is a lingua franca, the official and the 

national language. Another reason is that both Kiswahili and Ekiehe language were 
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used in the community they live in. Contrary to the reason given by the informants, 

Petzell (2012) says that the Tanzania Election Monitoring Committee (TEMCO) 

dictates the political leaders to use Kiswahili all time during the campaigns and if it is 

necessary for the community language to be used an interpreter should be used. The 

findings showed that the Hehe community residing in the study area is bilingual in 

Ekiehe and Kiswahili as the researcher discovered that even in official domains, like 

schools, the children (students) and teachers cannot control themselves from not 

speaking Ekiehe. The domination of Kiswahili in most of the political meeting 

signifies that the political domain has almost been occupied by it. Therefore, even 

though the people are bilingual, the tendency of frequently listening Kiswahili words 

in different village meetings may attract them more into it. 

There is prevalence of both Ekiehe and Kiswahili in Christian or Islamic wedding 

and burial ceremonies domains, with the reason that the use of Kiswahili is just to 

accommodate the outsiders. That is why in the burial ceremonies, the biography of 

the deceased is read in Kiswahili. This symbolizes that the community is ignorant of 

their values, customs, tradition and rights. It is in wedding and burial ceremonies that 

all good traditions could be demonstrated, including speaking the language. Those 

who do not could find translators.  

To the informants who confirmed to use both Ekiehe and Kiswahili in the day to day 

communication in their villages as a reason of using Kiswahili in the wedding and 

burial ceremonies looks like they want to sound modern. With reference to native 

shops more than a half of the informants claimed to use Kiswahili while in traditional 

market Ekiehe dominated. The observation indicated that Kiswahili is used 

frequently in native shops than in native markets where Ekiehe is very common. The 
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data disclosed that Ekiehe is dominantly used by elders and young children, 

particularly those in low primary classes. Nonetheless, a big number of informants 

who used Kiswahili in both native shops and markets can be considered as a catalyst 

to the disintegration of Ekiehe to the lower status. This is in line with Mkilima‟s 

(2016) observation which shows that the use of Kiswahili in Matengo native shops 

and markets contributed to the shift of Matengo language to Kiswahili in the 

Matengo community. Therefore, when both shop sellers and customers are Hehe, it is 

would be better for them to use their ethnic language so as to motivate the 

meintanence of Ekiehe. 

Regarding the religious domain, the findings reveal that singly Ekiehe was used in 

traditional religion. In modern religious institutions, Kiswahili is normally used in 

churches and mosques. The reasons given for the use of Kiswahili in the churches 

were that the Bible and prayer books are written in Kiswahili. Also, because some 

worshipers and religion leaders are outsiders, they did not know Ekiehe. This reason 

is similar to the reason given by in Herman‟s (2015) who said that the use of 

Kiswahili language in churches promoted the endangerment of Haya language as the 

churches tried to accommodate the strangers. 

For instance, the findings indicated that church services are mostly conducted using 

Kiswahili while Ekiehe is rarely used. These findings related to Mayombwe (2015) 

who revealed that Nyaturu language is unsafe as it is not used in worshipping or 

formal teaching by either Christian or Islamic religion. It is slightly used in few 

hymns and songs in Christian churches. The findings also indicated that Ekiehe is 

rarely used in the Christians sermons in order to pull the attention of the followers, 

and to clarify scriptures from the Bible.  
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In Islamic institutions, the finding revealed that Ekiehe is not used in mosques. 

Abdul-Aziz (1994) highlights that, in Tanzanian mosques, Kiswahili and Arabic are 

the languages used in prayers and Quran. This means ECLs are not allowed in 

mosques. Therefore, the domination of Kiswahili in churches and mosques is 

available to the modernization, globalization and the advancement of science and 

technology which led to the spread of these religions. This discourages Ekiehe as it is 

slowly losing its ground in the Christian religions and total burned in mosques.  

In respect to the traditional religions, the findings revealed that Ekiehe dominated the 

rituals for hundred percent. The informants insisted that Hehe ancestors‟ spirit would 

not receive their prayers if they use Kiswahili. Ekiehe is also used because it is 

among Hehe customs and traditions. Researcher‟s observations proved that 

traditional religion prayers were not done openly, like it is done in churches since 

most the believers had double identity which means they are either Christians or 

Islam, yet they serve Hehe spirits (Masoka). Therefore, even though Ekiehe was used 

in traditional religion, the findings indicated that children were not directly involved. 

For that matter, in this domain, Ekiehe is gradually loosing its ground. In some years 

to come, traditional religion will not be practiced because children are influenced by 

education, modernization, modern religions and globalization.  

Therefore, the findings on the use of Ekiehe in the informal domains indicate that 

Ekiehe is unsafe. This is because Kiswahili is attested to be used in almost all the 

informal domains alongside Ekiehe. Kiswahili has gone further and wins over some 

domains such as the modern religious domain and the political domain. On the other 

hand, even though Ekiehe is still used in most of the informal domains, it cannot 

compete with Kiswahili which enjoys a high prestige of being the national, official 
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and lingua franca. This has the implication that Ekiehe will gradual shifting to 

Kiswahili in the near future. Therefore, Based on UNESCO (2003) the status of 

Ekiehe in the informal domains is in Grade 4, i.e the multilingual parity grade, which 

says two or more languages may be used in most social and for most reasons. 

5.2 Hehe Attitude towards their Ethnic Language  

With regard to the attitude of Hehe towards their ethnic languages, observations were 

made in areassuch as definition of Ekiehe according to Hehe people themselves, 

identification as Hehe persons, happy/unhappy when speaking Ekiehe, language 

preferences among the Hehe people, the language valued in the Hehe community, the 

notion of first language on acquiring employment opportunities  the Hehe‟s attitudes 

towards Hehe greetings and Hehe names, promotion of Ekiehe and parent‟s language 

choice for their children. Although in some aspects, informants displayed negative 

attitude, the findings reveals that most of the informants displayed positive attitude 

towards Ekiehe.  

Regarding the definition of Ekiehe language, a majority of the informants involved 

showed positive attitude. They defined Ekiehe as the language of their identification, 

birth and native language. Yet, others defined Ekiehe as the language spoken in 

Iringa Region. The definitions which were considered positive are like Ekiehe 

encourages other speakers to speak it confortably. However, few informants defined 

Ekiehe negatively by saying Ekiehe is related with rural people, ignorance, old 

fashioned and vernacularisms. This group is populated by informants under 30 years 

of age who are expected to impart Ekiehe to the next generation. For them, it would 

be hard to transmit the Ekiehe to their children since they have ill attitudes towards 

Hehe language. With this in mind, Ekiehe is at the risk of shifting to Kiswahili, the 
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dominant language. This is also shown by Leilde (2008) that ethnic languages were 

negatively connected to barbarism, poverty and old-fashioned; in that way, their 

languages were critically endangred. This shows that some of the Hehe mighty be 

afraid of using their language in the sake of hiding their identity thinking that they 

would look old-fashioned and uncouth.  

Moreover, about three quarters of informants were happy and comfortable to be 

identified as Hehe people and even speak their language. This is a good sign that 

people have positive attitude towards their language. Since when people are 

confortable with their Ekiehe, it means they will frequently speak it; hence, this 

would ensure the survival of the language for a long time. Few informants (15.7) who 

were under 30 years were not ready to be identified through their Ekiehe but by the 

name of their region, i.e., Iringa and or by the dominant language, i.e. Kiswahili as 

Mswahili. These people are also not happy to speak Ekiehe. This is in the line with 

Strom‟s  2009  study which indicates that Ndengereko people living in Dar es 

Salaam preferred to be called Waswahili than being identified as Ndengereko. 

Therefore, people who are not ready to be identified by their language will unlikely 

speak or teach the language to their children. In that way the Ekiehe can disintegrate 

to lower status. 

Furthermore, with regard to language preferences as another factor for assessing 

language attitude, the findings revealed that Hehe community shows preference to 

Kiswahili than Ekiehe and other languages. Those who preferred Kiswahili were 

more than a half. The informants who aged 7-55 chose Kiswahili as the language of 

their preference with the reason that Kiswahili has high status because it is an 

official, national language and also the language of instruction in primary schools. 
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Kiswahili is also preferred because it is used in the provision of social services. This 

concurs with the argument put forth by Gabriel (2014) who reveals that Kimbu 

language is shifting to Kiswahili as people in Kimbu society use Kiswahili at hospital 

shops and market. Therefore, it is better for the Hehe community to have the sense of 

patriotism to their own language because what makes them Hehe is not because they 

were born by Hehe parents but rather the tendency of living their cultures in which 

Ekiehe language is a ey aspect of Hehe culture.  

Some teachers and students described Ekiehe just as vernacular language which has 

nothing to do with the development and growth of students intellectually. The 

negative attitude is due to the fact that the language is not used in schools. This is 

supported by Mekacha (1993) who asserts education policy of Tanzania is strictly 

prohibited the use of ECLs in schools. 

The informants aged 56-100 years preferred the use of Ekiehe more because it was 

the language which enable them to communicate their feelings very well. This 

corresponds with Batibo (2005) who argues that the old generation treasures the 

minority language since they have no other languages they have for communication 

and socialization need. To this group, they should speak Ekiehe frequently so as to 

attract the youth and children and it can be a starting point for the youth and children 

to love their Ekiehe. 

Furthermore, the Hehe community valued Kiswahili than Ekiehe and other languages 

like English. This situation may put the survival of Ekiehe at risk, like coastal 

languages which are in the state of extinction because the communities valued 

Kiswahili compared to their community languages (Petzell, 2012). Kiswahili is 
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valued than other languages because it is related to the advancement of science and 

technology, and it is the language through which social services like education and 

health service are offered. This is connected to Leg re‟s (2002) findings which 

revealed that poor attitude of Tanzanians concerning their ethnic languages are 

caused by the political decisions in the country, like that of forbidding the use of 

ECLs in official settings. Ekiehe is among the ECLs which are prohibited to be used 

in any official domains. Languages which are not used in the formal domains are in 

the danger of extinction. Therefore, if the education policies start to recognize the 

ECLs like Ekiehe in education system obviously people could change their negative 

attitude towars their community languages. 

On top of that, the majority of Hehe have ill attitude towards their Ekiehe because 

they associate Ekiehe with the lack of the access of job opportunities. Most of the 

Hehe community believed that the use of Ekiehe as the first language may lead to 

children‟s inability at school and lack job opportunities in the future. Job providers 

look for workers who have high proficiency in Kiswahili and English. Supporting 

this, Herman (2015) reveals that even in Haya community, parents are afraid to teach 

their children Haya language thinking their children would do poorly at school as a 

result they would lose the opportunity to professional development. Having that, 

parents would unlikely teach Ekiehe to their children; hence, the shift of Ekiehe to 

Kiswahili. The Hehe community, particulary the parents should speak to their 

children in Ekiehe since it is the children‟s rights to know their culture and 

originality.  

Pertaining to the desire of promoting Ekiehe, majority of Hehe wanted Ekiehe to be 

promoted. This symbolizes the positivity of Hehe towards their language (Ekiehe). 
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Hehe wanted to promote Ekiehe so that the Hehe who are living in towns and those 

who are far from Iringa region could get the chance to learn their language through 

visual, audio, or audio visual media. Therefore, if the policies would allow the use of 

Ekiehe in the public domains like hospital, media and schools then Ekiehe would 

survive. 

 However, there were few informants (17.1%) including the grandparents who did 

not want to see Ekiehe get promoted. This provided a question mark since studies 

expressed that the grandparents are always rigid to abandon the language (Whaley, 

2010; Romero, 2013; Otal, 2013). The children, who were depended greatly for 

ensuring the survivals of a language, also showed no interest in promoting their 

Ekiehe. This is because the Ekiehe lacks socio-economic status but also has low 

status compared to Kiswahili. Therefore, Hehe should speak Ekiehe frequently in the 

the domains which ECLs were allowed so as to change the negative attitude of the 

few concerning the promotion of Ekiehe rather than doing nothing while waiting the 

government to change the policies. 

Nevertheless, the majority, about third quarters of informants used both Kiswahili 

and Ekiehe for greetings. The informants used Ekiehe language because it is the 

language mainly used in the society. The recent tendency of Hehe using Kiswahili 

greetings as sign of a respect and educated person, alerts that Ekiehe is in danger. 

This is because though Ekiehe does not have a special greeting for elders but they 

usually used to supports it with the body gestures like bowing and kneeling. 

Fabumn‟s (2005) study which shows the poor attitude of Nigerians concerning their 

languages as they choose English greetings over their own and came with senseless 

reasons, like English greetings are very short and save time (Hello, Hi) compared to 
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their greetings which take time and supported with other body gestures, like bowing, 

kneeling, removing cap and others had the contribution to the downfall of most of the 

minority languages and their culture. Therefore, the Hehe community should not opt 

for Swahili greetings as sign of respect to the elders or educated person rather, they 

should honor Hehe culture as it was through kneeling (girl) or bowing (boy) when 

greeting elders. 

On the subject of the attitude of Hehe towards giving children Hehe names, the 

researcher found that Hehe parents had ill-attitude towards giving their children Hehe 

names. Religion is revealed to have a big impact to both Christian and Islamic 

African people. It has become common to find African people with names like John 

and Mohamed as surnames (Appiah, 2010). In connection to this, Redmayne (1968) 

argues that a number of Hehe converted to Christianity and Islam. Therefore, the 

religions influenced the parents in choosing the names for their children. Christian 

informants told the researcher that the traditional names have connection with the 

evil spirits. Names are an identity of someone‟s native language and geographical 

area. Naming children in religious, Kiswahili or European names has the implication 

that the parents do not want their children to be identified as Hehe persons. Similar to 

this which may reduce the spirit of children protecting and treasuring their language 

as it was argued by Albeer (2016) who asserted that a language of people is 

manifested in the naming system and practice since language always acts as 

identification and prestige. Therefore, for the sake of maintanence of Ekiehe, parents 

should give their children good and meaningful Hehe names, which are not 

connected to the traditional religion (this is for Christians and Muslims) since the 

names of people reflect their language and identity.  



98 

In respect to parents‟ language preferences for their Children, the findings showed 

that most parents do not like their children to speak Ekiehe than Kiswahili and 

English. These parents related Ekiehe with ignorance and poverty since the Ekiehe is 

not used at school and take Kiswahili as the language for students. Therefore, the 

attitude of parents concerning Ekiehe was connected to its use in socio-economic 

power as Cardoso and Hugo (2014) support this with their study in Tamil language 

which has political, historical cultural and official status but, because it lacks 

economic power, the language was treated as vernacular since parents have negative 

attitudes towards the language. Parents should let their chidren learn and use all 

languages, which chidren have access to. This is to say that children should learn and 

speak Ekiehe, Kiswahili and English. Since all of them are too meaningful to the 

children. Ekiehe is their native language; Kiswahili is the official, national and lingua 

franca while English is the international language. 

 The findings revealed that a majority have positive attitude towards their language 

but the few who included half of the children and youth exhibited negative attitude 

towards Ekiehe language. Therefore, the Hehe attitude towards their language is in 

general rated, according to UNESCO (2003), as Grade Three (3) of definitely 

endangered language, whereby many members support the language maintenance 

while others are indifferent and even support the language death. This finding 

revealed that Ekiehe does not guarantee its survival since the young generation 

between 07-35 years have negative attitude towards Ekiehe. It is unlike that they will 

pass the Ekiehe language to their children. This is supported by Batibo (2009) who 

stated that because the Khoisan parents have poor attitude towards their languages 

(Nata, Manxotae), they never let their children speak their tongues. In turn, they 
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favour Setswana, which is the dominant language. This leads to the extinction of 

their native languages. 

5.3 The Transmission of Ekiehe to the Next Generation 

The researcher assessed the extent to which Ekiehe is transmitted to the next 

generation. The language which is actively transmitted to the next generation has a 

great chance of survival. Crystal (2000) argues that if the language is not transmitted 

to the young generation that language will be lost for sure, it does not matter whether 

the language exists in documents, sounds or video archives. The factors which guided 

the assessment are inter-ethnic marriage, the language learnt before school, the 

language of use in parents-children communication, the extent of Ekiehe use in 

children communication, storytelling and narrations in Ekiehe, the language used by 

the children to communicate with the peer and the children proficiency in Ekiehe.  

Pertaining to inter-ethnic marriage, the results of this study showed that all 

informants accepted that Hehe community accepts inter-ethnic marriage. The history 

shows that intermarriage is not a new thing to the Hehe people since Redmayne 

(1968) indicates that Mkwawa, chief of Hehe married a woman from Sangu tribe. 

The findings also showed that intermarriage has no effect to the study area since 

Ekiehe is spoken in rural areas. The situation which forces the spouse from other 

language background to learn Ekiehe because it is frequently used by the residents. 

Besides, even though the spouse fails to learn the language the children can learn 

Ekiehe from the neighourhood and friends. This findings is related to is Batibo‟s 

(2005) who points out that intermarriage has more harm in urban areas where 

dominant languages take the highly control. Therefore, the tendency of Hehe 

community allowing intermarriage to its people encourages the shift of Ekiehe to 
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Kiswahili because Ekiehe could have not a chance to resist itself against the giant, 

Kiswahili. Gao (2015) confirms inter marriage is a fiercely tool that bring about 

language shift as he says that Mique language is perishing as result of its people 

married in other ethnic group such as Lipo and Han whereby their children learn 

Lipo, Han or Chinese as mother tongue. The Hehe people make sure that they teach 

and use Ekiehe to their children at home though one of the parent is not Hehe. 

Concerning the language learnt before school, the majority (75.7%) of informants 

learned Ekiehe before school. Also, more than third quarters of the children aged 7-

10 managed to change words and sentences from Kiswahili to Ekiehe. Yet, even the 

few who said they learnt Kiswahili before school confirmed to learn Ekiehe from 

their friends after starting primary school. This reveals that the role of transmission of 

Ekiehe to the next generation is well played by parents and community at large. 

However  Leg re‟s  2007  study shows that the higher the education levels  the 

higher the abandonment of ECLs. This is to say that even though a number of 

informants learnt ekiehe before school, it is not a ticket to say Ekiehe is safe. Since 

nowadays children are exposed to a number of factors which contribute to abandon 

Ekiehe like the advance of science and technology and also due to the fact that 

Kiswahili is too wide to compete with Ekiehe; hence, the drop of Ekiehe to the lower 

status. 

Regarding the language of use in parents-children communication, the results 

indicated that communication between parents and children was dominated by both 

Kiswahili and Ekiehe. However, young parents confirmed to use Kiswahili alone to 

communicate with their children. The use of both languages is very dangerous for the 

survival of Ekiehe because of the introduction of Kiswahili to the home domain. But 
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the habit of young to use Ekiehe in isolation can bring more harm to the well being of 

Ekiehe. Igboanus (2001  testifies that if L1 is used by the parents‟ generation  

children get opportunity to acquire and use L1 in their communication. Therefore, 

because young parents do not use Ekiehe in the communication with their children, it 

might bring confusion among the children, that Ekiehe is only for old people; hence 

Ekiehe may shift to Kiswahili in the future.  

On the other hand  in the children‟s communication with their parents, Ekiehe co-

existed with Kiswahili language. It is hard for the community languages to be used in 

isolation because to be a Tanzanian is to know Kiswahili (Mekacha, 1993). The 

introduction of Kiswahili in the communication of children-parent may worsen the 

use of Ekiehe  especialy at home domain  though Ekiehe is still used. The question is 

if children of these eras of science and technology can manage to use Ekiehe in the 

future. This situation is similar to what happened to Vidunda  as Leg re  2007  says 

that when the nowadays children become parents, they do not transmit Vidunda to 

the next generations. In Leg re‟s study  it is argued that children abandoned Vidunda 

for the sake of Kiswahili as they go for higher education. 

Therefore, the use of both Ekiehe and Kiswahili in parent-children communication 

cannot assure the safety of Ekiehe from the risk of extinction. This bilingual situation 

may later lead to the shift of Ekiehe to Kiswahili as Kiswahili is penetrating and 

establishing its roots in the informal domains, more specically at home domains. In 

response to the extent in which Ekiehe is used by the children in the communication 

with their parents, the findings revealed that Ekiehe is averagely used by the majority 

of Hehe children because they also use Kiswahili. Either the findings showed that 

children use Ekiehe to speak with their mothers than they speak to their fathers. This 
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indicates that Ekiehe is at least transmitted language to the young generations 

contrary to the study done by Gabriel (2004) which revealed that Kimbu children do 

not speak Kikimbu with their parents in a Kimbu society that is why the language is 

at risk of extincting. The survival of Ekiehe is at risk since the children found to use 

Kiswahili in the communication with their parents, which can slowly started to 

dominate home domain. Different linguists define the home domain as the last hope 

for the prosperity of minority language (Berard, 2017; Rowland, 2014; Fishman, 

2001). 

Regarding storytelling and narrations, most of the parents and grandparents do not 

story tell their children at all, neither in Ekiehe nor in Kiswahili, with the reason that 

they are busy. Both parents and children confirmed to take refuge in the television 

and cartoon CD (thanks to REA electricity which makes some middle class villagers 

to own televisions). Yet, some parents keep the blame to the children that they are no 

more interested in old fashion stories.  

Some parents (18.8%) used Kiswahili in story telling just to impart the children with 

new vocabularies which help them in their studies. Therefore, since the majority of 

the Hehe parents and grandparents today do not have the tendency of narrating 

stories, (taking the side of Ekiehe) the children will lose proficiency in Ekiehe as a 

result the intergenerational transmission of Ekiehe could be retardated and the Hehe 

speaker could shift to powerful language, particularly Kiswahili. However, if few 

children whose parents or grandparents gave narration and Ekiehe stories to them, 

they may share with their friends. Such stories may spread fast to other groups of 

children. This can at least rescue Ekiehe from the risk of shifting to Kiswahili. 
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In response to the language used in the children‟s peer communications, a majority of 

children used both Ekiehe and Kiswahili. The choice of either Kiswahili or Ekiehe 

depended on the environment, like school, home, etc. Children used Kiswahili at 

school compounds when there were teachers while, in the absence of teachers, they 

used both Kiswahili and Ekiehe. The findings also indicated that the primary school 

pupils speak more Ekiehe than Kiswahili while the secondary school children used 

much Kiswahili compared to Ekiehe. This is to say that although the children get a 

good foundation of Ekiehe but as they grow up they reduce the rate of using it. The 

similar findings were presented by Mwambokile (2013) who found out that, upper 

class students in primary school code switch Kindali and Kiswahili frequently in the 

communication between themselves than the lower class students. For that matter, 

even though Ekiehe is acquired and well used in the childhood, the survival of 

Ekiehe language at risk in some years to come. Factors such as education contributes 

to the abandonment of Ekiehe in favour of Kiswahili and English in their adulthoods. 

These two languages have higher status. They are official languages and used 

language of instruction in primary and secondary school, respectively. 

The status of Ekiehe based on the transmission of Ekiehe to the next generation using 

UNESCO (2003) framework is in level four. That the language tends to be used by 

some children and it is used by all children in limited domains. Ekiehe is rated under 

level four basing on the fact that; parents, neighbours and community in general use 

both Kiswahili and Ekiehe in the daily communication to the extent that even the 

young children use them in the communication between themselves. The findings 

revealed that in case one of the parents is not a Hehe member and cannot speak 

Ekiehe, the children can learn Ekiehe from their friends and neighbours. Also, the 
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findings indicated that the primary school laws and regulation are not much strict to 

prohibit children the use Ekiehe in school environment in such way that Ekiehe is 

strengthened among the students. Though  this cannot guarantee the total survival of 

Ekiehe different studies such as Leg re  2007  and Mwambokile (2013) disclose that 

children may abandon the language their first language as they grow up due to factors 

like education and advancement of science and technology.  

Generally, the status of Ekiehe language is rated under UNESCO (2003) theoretical 

framework which puts Ekiehe in level four, signified by unsafe language. This is 

because, basing on the use of Ekiehe in the informal domain, Ekiehe is co-existed 

with Kiswahili in almost all informal domains with the exception of traditional 

practices and religion. Mekacha (1993) says that ECLs in Tanzania cannot be used in 

isolation since Kiswahili is a language which acts as a symbol that identifies 

Tanzanians. This makes very easy for the Tanzanians including Hehe to abandon 

their community language for the sake of Kiswahili, the national language. 

Regarding the attitude of Hehe towards their language, even though majority showed 

the positive attitude towards their language, but basing on socio-economic 

development informants showed ill attitude towards their language. Most of the 

informants involved in this study favoured Kiswahili and English as important 

languages for the well being of their children in term of getting education and 

employment. These opinions are similar to Strom (2009) who says that the language 

with low socio-economic benefits cannot be maintained. Therefore, Ekiehe is unsafe 

language and its survival is at risk because the language lacks socio- economic 

benefits, to its speakers. 
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In response to transmission of Ekiehe to the next generation, Ekiehe is mostly passed 

to the young children as the findings showed that the majority acquired Ekiehe first, 

before going to school. Either the findings, also revealed that primary school pupils 

speak Ekiehe frequently than secondary school students who favours more Kiswahili. 

This has the implication that despite of being transmitted to the young generations, 

Ekiehe is gradually shifting to Kiswahili. This gradual shift is caused by socio- 

economic factor that attracts Hehe to abandon Ekiehe. Other factors are education, 

modernization, globalization, advancement of science technology, and the like. This 

is supported by Leg re‟s  2007  study on Vidunda which revealed the role played by 

education policies in Tanzania as among the factors that lead the children to bring 

Kiswahili at home. Hence, the use of ELCs among them Ekiehe fall down at home 

domain. Therefore, Ekiehe is unsafe language in the sense that it is at the risk of 

shifting to Kiswahili or even extinct in some years to come. 

5.4 Chapter Summary 

The chapter has presented the discussion of the results of the study on “Towards the 

Assessment of the Status of Ekiehe Language”. The presentations and discussions are 

based on the three specific objectives which were the use of Ekiehe in the informal 

domains, Hehe attitude towards their Ekiehe language and transmission of Ekiehe to 

the young generation. The survival aspect of Ekiehe is rated under level four of 

UNESCO (2003) that Ekiehe is unsafe language. The next chapter will present the 

summary, conclusion and recommendation. 
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CHAPTER SIX 

SUMMARY, CONCLUSION AND RECOMMENDATIONS 

6.0 Introduction 

This chapter presents the summary of the study, the general conclusions and the 

recommendations for further study.  

6.1 Summary  

The study investigated the status of Ekiehe with specific focus on evaluating the use 

of Ekiehe in the informal domains and examining the attitude of Hehe attitude 

towards their ethnic language. Finally, the study sought to know the level of 

transmission of Ekiehe to the next generation. The study was guided by the three 

objectives and three research questions. These questions were answered by the data 

obtained through Semi- structure interview, Elicitation and participant observation.  

Purposive sampling technique was used to get a total of the sample of 70 informants, 

including 31 male and 39 female. It also consisted people of different ages, between 

07-71+ years. The informants were the residents of Mufindi District, especially those 

who were born in two wards of Igombavanu and Sadani. 

Qualitative approach and the descriptive research design were used in both the data 

collection and data analysis. Thematic code analysis was employed to analyse 

findings of the study. All research ethics were adhered to in the whole possess of 

conducting this study. These included asking for permission from the Mufindi district 

authority in order to collect data at the study area.  

The researcher used the UNESCO‟s Language Vitality and Language Framework by 

Ad Hoc Expert Group on Language of 2003. Among the nine factors for language 
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endangerment, only three factors relevant for this study were chosen. Such factors are 

intergenerational language transmission, trend in existing language domains and 

community members‟ attitude towards their language.  

6.2 Conclusion 

Regarding the findings of the study all three objectives were met, the Ekiehe 

language was not safe. Ekiehe is in grade four (4) which symbolize the unsafe 

language as per UNESCO (2003). The results of the study were discussed in relation 

to these factors which were the use of Ekiehe in the informal domains in which 

Ekiehe co-exists with Kiswahili in almost all informal domains with the exception of 

traditional practices and religion. Regarding the second objective, the attitude of 

Hehe towards their language exhibited that majority have positive attitude towards 

their language though, few sapported the death of Ekiehe language. With respect to 

transmission of Ekiehe to the next generation, Ekiehe is well passed to the young 

children as the findings displayed that no one among the informants said that he/she 

cannot speak Ekiehe at all. However, the penetration of Kiswahili to the informal 

domains threatened the status and the survival of Ekiehe as members of eiehe use 

both languages; hence, might late the late lead them to shift. 

6.3 Recommendations 

Following the conclusion reached above, the following recommendation are made. 

The government of Tanzania should enact a language policy that will favour the 

ECLs, including Ekiehe. The languages should be allowed in children education and 

act as elective subject in the specific region where the language is spoken, like 

Ekiehe in Iringa Region. This can reduce the negative attitude of the speakers 

towards their ethnic languages. The ECLs can be allowed in mass media especially in 
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some of the local radio or television programs to be broadcasted in the minority 

languages found in the specific region.  

The Hehe themselves as number one stakeholders have to teach Ekiehe to their 

offsprings, to speak more of Ekiehe at home and other informal domain where its use 

is not restricted. They should be proud of their ethnic language and be comfortable to 

identify themselves as Hehe. Yet, they should be fast in providing names to the new 

technological things like computer, mouse, flat screen, etc. as what they have named 

smart phones, kipyatilo.  

The computer experts, literati and linguists from Hehe community or out of it, could 

have work together so as to rescue Ekiehe and other ethnic languages. This is due to 

the fact that Tanzanian government aimed to electrify all rural areas under the REA 

(Rural Energy Agency) project. The REA project, together with the advancement of 

science and technology, has already shown its negative effect to the study area. Since 

ECLs are prominent in rural area, this project may lead to the introduction of audio-

visual electronic materials like computers games and television. Therefore the 

children will use more of their time in watching English and Swahili cartoons and 

movies. Therefore to solve this problem the experts could create cartoon webs, 

computer games in which its characters use Ekiehe language with the subtitle in 

Kiswahili, this will enable a number of children in both urban and rural areas to learn 

Ekiehe. 
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6.3.1 Suggestions for Further Studies 

This study was confined to investigate a status of Ekiehe language basing on the use 

of Ekiehe language in the informal domains, the Hehe attitude towards their language 

and the transmission of Ekiehe language to the young generation. Other studies can 

investigate the effect of REA electricity to the intergenerational language 

transmission of Hehe community in rural areas. The resercher suggests further 

studies that will assess the status of Ekiehe using other factors of UNESCO (2003) 

framework like factor 5: Response to New Domains and Media.  

6.4 Chapter Conclusion 

The chapter discusses the summary, conclusion and recommendation of the study. It 

was concluded that Ekiehe is unsafe language. The researcher is calling upon the the 

government of United Republic of Tanzania to rescue Ekiehe and other ECLs allow 

the use of ECLs in some public domains since the state of bilingualism in Hehe 

community gives Kiswahili high prestige. If no any measures could be taken to 

rescue the situation, Ekiehe can disintegrate to other lower status: hence, shift to 

Kiswahili.  
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APPENDICES 

Appendix A: The Semi-Structure Guiding Questions for Ekiehe Speakers 

The guiding questions are aiming at initiating a discussion with informants to 

naturally speak on what they think and know in order to get the status of Ekiehe 

language. 

i. Date 

ii.  Age of informant 

iii. Occupation 

iv.  Level of education 

Questions 

1. How many languages do you speak? What are they? 

2. What does Ekiehe mean to you? 

3. Are you free to identify yourself as Hehe person? Why? 

4. Are you happy when you speak Ekiehe? why  

5. Which language(s) do you like the most? Ekiehe, Kiswahili or English. Why? 

6. Which language did you learn before schooling? why? 

7. Which language do value extremely between Ekiehe, Kiswahili and English, 

why? 

8. What are your opinions on the children, whose mother tongue is Kiswahili or 

English, are they able to get employment opportunity faster than children 

whose mother tongue is Ekiehe? Why? 

9. Does Hehe community accept inter-ethnic marriage? Why  

10. Would you like Ekiehe to be promoted? Why do you think so? 

11. Which language do you use at home? Why? 
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12. Which language do you use in the family meeting? Why? 

13. Which language do you use at traditional shops and markets? Why? 

14. Which languages do you for greeting? Why? 

15. Which language do you use in the church or mosque? Why? 

16. Which language do you use at the working place? Why? 

17. Which language do you use at wedding and burial ceremonies? Why? 

18. Which language is used to perform rituals? Why? 

(To be answered with the parents) 

19. Do you give your children Hehe names? Why?  

20. Which language do you use to talk to your children? why? 

21. Would you like to see your children speaking Ekiehe more frequently than 

other languages? Why? 

 

 (To be answered by the speaker with age 7-10  

22.  Which language do you speak with your parents? 

23. To what extent is Ekiehe used in conversation with your parents? 

24. Which language (s) do you use when you talk to your peers? Why? 

25. Do your parents narrate Hehe stories to you, why? 

26. Can you narrate any of Hehe stories you know? 
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KIAMBATANISHO: A 

MWONGOZO HOJAJI KWA WAZUNGUMZAJI WA LUGHA YA KIHEHE 

Mazungumzo haya yamedhamiria kuchochea maongezi na wazungumzaji wa jamii 

ya Wahehe ili waongee kile wanachokijua na kukifahamu ili kupata taarifa halisi juu 

ya kiwango cha hali ya ustahimiri kwenye lugha ya Kihehe. 

Taaarifa za awali 

i. Tarehe 

ii. Umri wa muhojiwa 

iii. Kazi yake 

iv. Kiwango cha elimu 

Questions  

1. Unaongea lugha ngapi? Zitaje? 

2. Lugha ya Kihehe inamaanisha nini kwako?  

3. Je? upo huru kujitambulisha kama Mhehe? Kwa nini? 

4. Je unafurahia kuzungumza lugha ya kihehe? Kwa nini? 

5. Lugha ipi (zipi) unaipenda (unazipenda) kati ya Kiingereza, Kiswahili na 

Kihehe? Kwa nini? 

6. Je lugha ipi unathamini kati ya ekiehe, Kiswahili na kiingereza? 

7. Yapi maoni yako kwa watoto wa familia ambazo kiingereza au kiswahili ni 

lugha zao za kwanza; je unafikiri wana nafasi kubwa katika kupata ajira 

kuliko ambao Kihehe ni lugha yao ya kwanza? Kwa nini? 

8. Je, jamii ya wahehe inaruhusu ndoa za mseto na kabila nyingine? Kwa nini? 

9. Je, ungependa lugha ya Kihehe ikuzwe? Kwa nini?  
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10. Lugha ipi unaitumia nyumbani? Kwa nini? 

11. Lugha ipi unaitumia kwenye mikutano ya kifamilia? Kwa nini? 

12. Lugha ipi unaitumia kwenye maduka na masoko ya wenyeji? Kwa nini? 

13. Lugha ipi ulijifunza kabla ya kwenda shule? Kwa nini? 

14. Lugha ipi unaitumia kwa salamu? Kwa nini? 

15. Lugha ipi unaitumia kanisani au msikitini? Kwa nini? 

16. Lugha ipi unaitumia kwenye eneo lako la kazi? Kwa nini? 

17. Lugha ipi unaitumia kwenye misiba au kwenye harusi. Kwa nini? 

18. Lugha ipi unaitumia kwenye matambiko? Kwa nini? 

( ijibiwe na wazazi) 

19. Je unawapa watoto wako majina ya Kihehe? Kwa nini? 

20. Unawasiliana na wanao kwa lugha gani? Kwa nini? 

21. Je huwa unawasimulia wanao hadithi kwa lugha gani? Kwa nini? 

22. Je unapenda wanao waongee zaidi lugha ya Kihehe kuliko lugha ya 

kiingereza na kiswahili? Kwa nini? 

(ijibiwe na watoto wenye umri wa miaka 7-10 ) 

23.  Lugha ipi unatumia kuwasiliana na wazazi wako? Kwa nini? 

24. Ni kwa kiwango kipi unatumia lugha ya Kihehe kuwasiliana na wazazi wako?  

25. Ni lugha ipi au zipi unazitumia kuwasiliana na watu wa rika lako? Kwa nini? 

26. Je wazazi wako huwa wanakusimulia hadithi za lugha ya Kihehe? Kwa nini? 

27. Unaweza kunihadithia hadithi yeyote ya lugha ya Kihehe?  
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Appendix B: Participant Observation Guide 

Issues to Observe 

1. Language they use at home.  

2. The language is used for greeting.  

3. The language used when children are playing in the grounds. 

4. The language used in traditional practices. 

5. The language used at religion practices. 

6. The language used in the traditional shops and markets. 

7. The language used for greetings 

8. Language used in the wedding and burial ceremonies. 

9. The language used in the village meeting. 

10. The language used in various working places. 
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Appendix C: Elicition Guide 

A) Change the following words from Kiswahili to Ekiehe. 

1. Maji (Water) 

2. Nyekundu (Red) 

3. Nywele (Hair) 

4. Iba (Steal) 

5. Cheka (Laugh) 

6. Wapi? (Where) 

7. Tamu (Sweet) 

8. Damu (Blood) 

9. Mgeni (Guest) 

10. Embe (Mango) 

11. Sungura (Hare) 

12. Nzuri (Good) 

13. Soma (Read) 

14. Baba (Father) 

15. Polepole ( Slowly) 

16. Ndani ( Inside) 

17. Viazi Vitamu (Sweet potatoes) 

18. Tapika (Vomit) 

19. Mhindi (Maize) 

20. Laini (Soft) 

B) Change the following Kiswahili sentences into Ekiehe. 

1. Kwani nini unacheka? (Why are you laughing?) 

2. Nywele zake nyekundu (His/her hair is red) 
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3. Kifaranga mweupe amepotea (The white chick has lost) 

4. Unaenda wapi? (Where are you going?) 

5. Baba yako anaitwa nani? (What is the name of your father?) 

6. Sungura wanapenda viazi vitamu (The rabbits like sweet potatoes) 

7. Embe lipo ndani ya chungu ( A mango is inside the pot) 

8. Mtoto anatapika (A child is vomitting) 

9. Kuna damu mguuni kwako ( There is blood in your leg) 

10. Mhindi huu ni mlaini ( The maize is soft). 
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Appendix D: Elicition Correct Answers 

A; Translation of Kiswahili Words into Ekiehe 

SN 

WORDS 

KISWAHILI EKIEHE ENGLISH 

1 Maji  Lulenga Water 

2 Nyekundu  Dung'u Red 

3  Nywele  Fwili Hair 

4  Iba Hise Steal 

5 Cheka  Heke Laugh 

6 Wapi Kwiya Where 

7 Tamu  Nono Sweet 

8 Damu  Danda Blood 

9 Mgeni  Mgenzi Guest 

10 Embe  Iliyembe Mango 

11 Sungura  Isungura Hare/Rabitt 

12 Nzuri  Nofu Good 

1 Soma  Wimbe Study 

    

14 Baba  Baba Father 

15 Polepole Molamola Slowly 

16 Ndani  Mugati Inside 

17 Viazi Vitamu  Vingamba Sweet potatoes 

18 Tapika  Deeke Vomit 

19 Mhindi  Lisebele Maize 

20 Laini  deke Soft 
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B; Translation of Kiswahili Sentences into Ekiehe 

SN 

SENTENCES 

KISWAHILI EKIEHE ENGLISH 

1 Kwa nini unacheka? Ndauli wiheka? 

Why are you 

laughing? 

2 Nywele zake nyekundu Fwili sake dung'u His/her hairis red 

3 kifaranga mweupe amepotea Chana cheru kiyasile 

The white chick has 

lost? 

4 Unaenda wapi? Usogwe kwiya? Where are you going? 

5 Baba yako anaitwa nani? Dado ye nani? 

What is the name of 

your father 

6 

Sungura wanapenda viazi 

vitamu  

Sungura viwenda 

vingamba 

The hares/rabbits like 

sweet potatoes 

7 Embe lipo ndani ya chungu 

Iliyembe lilimwigati 

mukitonga 

A mango is inside the 

pot 

8 Mtoto anatapika Mwana ideeka A child is vommiting 

9 Kuna damu mguuni kwako 

Idanda ilimwiguli 

lyako 

The blood is in your 

leg 

10 Mgeni wetu anakula mahindi 

Mgenzi vetu ilya 

masebele 

Our guest is eating 

maize 
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Appendix E: Permission Letter from the University of Dodoma 

 


